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MUQADDIMAH TARTIB AL-‘ULUM

The Muqaddimah of Tartib al-‘Uliim

of Shaykh Sajqilt Zadah

In the name of Allah, the All-Merciful, the Ever-
Merciful.

All praise is due to Allah, and peace be upon His
chosen servants. Our Lord, grant us mercy from
Yourself and prepare for us guidance in our affair.

To proceed:

The lowly, needy Muhammad al-Mar ‘ashi, known as
Sajqilt Zadah, may Allah, Exalted is He, honor him
with triumph and felicity, says:

Be informed, O group of students—may Allah set
aright your affairs, prolong your lives, revive through
you the vestiges of religion, and guide through you
another people—that you will find in every century
of the past centuries of this Ummah, there was a
group of composing scholars and verifying
luminaries. But now the horizons are empty of their
like, and in the forests of lions, rabbits have
succeeded them. Do you think this is due to some
peculiarity of the times, and the dominance of
dullness over the dispositions of the latter part of this
Ummah? Rather, what is transmitted from their
biographies and what is understood from their words
in their writings is that they dealt with recognized
mutin (texts) and the famous discussions therein. It
is said in al-Kashshaf: “Know that the matn of every
science—the ranks of the scholars within it are close
together. If one scholar has surpassed the world, he
has only surpassed it by a few steps. But that in
which ranks separate, and superiority and difference

become great—so much that one is counted as a
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MUQADDIMAH TARTIB AL-‘ULUM

thousand—is in the sciences’ profound secrets and

the beauties of subtle points.”

Thus, from every science a stream flowed into the
cavities of their chests, until the meeting of those
streams became an ocean. They continued to add
the

(commentaries) in which they incorporated those

benefits to sciences, producing shurith
benefits, and lengthy mutiin, and they composed for

those commentaries masterful hawasht
(marginalia)—until some mutiin came to have a
hawashi upon a hawdshi upon its shurith. Their
companions even versified many of those mutiin,
shurith, and hawashi, stringing them together for the

purpose of memorization.

Thus, the burden grew heavy and the journey long,
while provisions dwindled and the mount grew
weak. The affair of the students turned to this: that
they abandoned some of the recognized sciences
altogether, and from others a third or half. As for the
remainder, they sought to master them with their
Their

preoccupied with imagining branching discussions,

shurith and  hawashi. minds became
scattered possibilities, and conflicting opinions, all
for the understanding of well-known discussions and

for storing them away in the treasury [of memory].

Yet this is contrary to the way of the salaf
(predecessors). It is said in Ta lim al-Muta ‘allim:
“The mashayikh used to choose for the beginner the
smaller abridgments, for they are -easier to
understand and retain, further from weariness, and

more frequent in circulation among the people.”

They do not understand much of the hawashi, so
their intelligence leaves, just as is stated in 7a lim al-
Muta ‘allim: “It is necessary for the student to exert
himself in understanding. For if he is negligent and

fails to understand once or twice, he will become
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MUQADDIMAH TARTIB AL-‘ULUM

accustomed to that and will no longer understand
even simple speech.” It is stated further: “The student
should not write anything that he does not
understand, for that transfers dullness in [his] nature

and causes intelligence to vanish.”

I say: Then what do you think of listening to that
which he does not understand? Indeed, one ought to
busy himself with the hawashi of certain sciences
the

discussions of that science and encompassing them.

only after understanding fundamental
Yet some students make mistakes in arranging the
sciences and in the proper measure of effort suitable
for each science. They may begin [study of] a science
before acquiring its prerequisites for understanding.
Sometimes one neglects to give attention to a science
that is greatly needed, while he prolongs research
into that which is rarely needed. Such poor methods
of pedagogy are the very cause of their decline and

their failure to reach their goals.

Therefore I desired to inform you, O company of
students, of something better than that, and to guide
you to an engagement process that will save you
from that which destroys you, by composing a
treatise that includes: a mugaddimah (introduction),
two magsads (main sections), a tadhyil (appendix),

and a khatimah (conclusion).

The mugaddimah: On enumerating the beneficial
sciences, and dividing them into shar 7 and non-
shar 7, and on the division of the rulings concerning

studying these sciences.

The First Magsad: On the definitions of the

beneficial sciences and the explanation of faulty

pedagogy.
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MUQADDIMAH TARTIB AL-‘ULUM

The Second Magsad: On clarifying the proper order
for the beginner in studying those sciences, and on
explaining the ranks of the sciences.

The Tadhyil: is in praise of the Qur’an.

The Khatimah:
philosophy.

concerns that which relates to

And I have named it Tartib al-'Ulim . 1 intend
nothing but reform to the best of my ability, and my
success is only with Allah. Upon Him I rely, and to

Him I turn in repentance.

The Mugaddimah

As for the mugaddimah, it contains several chapters:

Chapter One:

On Enumerating the Sciences that Provide
Benefit

Among them are some of the Arabic sciences:
namely, 7lm al-lughah (lexicography), ‘ilm al-tasrif
(morphology), ‘ilm al-ishtigag (derivation), ilm al-
khatt al-‘arabi (Arabic
(grammar), ilm al-‘arid (prosody), ‘ilm al-gafiyah

script), ‘ilm al-nahw
(rhyme), ‘ilm al-baldghah (rhetoric), and ilm al-
muhddarat (literary discourse).

Among them are some of the rational sciences:
namely, ‘ilm al-mizan (logic), ‘ilm al-munazarah
(dialectics), of
(theology), and al-riyadiyyat (the mathematical

the principles ilm  al-kalam

ASHRAFIYYA CIRCLES

aadall ley e 48l

L oW V) syl O (podl ) Loy
Wy Sy ade L Y] S5 Ly bl
%
doudl)

Jj‘ﬁ\ J..aﬂ\

(4 damy s dadL1 O gadll las (B)

ity 82l e yay syl polall (o Loss
wdldly pgally sy Al lably BlizsYly

RO WP

sRUdly Ol ple gag iadiall polall an; Lo
dwdid) L}"j - C)\f,bb}\j g‘}’\gﬂ V'L; ig:L,»j

Agdly ol



MUQADDIMAH TARTIB AL-‘ULUM

sciences)—meaning geometry, arithmetic, and

astronomy.

Among them are the sciences taken from the Kitab
and the Sunnah: namely, ilm al- ‘aqd’id (creed), ilm
al-akhlag (ethics), ‘ilm al-maw ‘izah (exhortation),
and ilm al-figh (jurisprudence) and its wusil

(principles).

Among them is al-ilm al-ladunni (divinely

bestowed knowledge).

Among them are the sciences of the Qur’an: namely,
ilm nazmihi (knowledge of its composition), tajwid
waqf and ibtida’
beginning), marsiim masahifihi (the orthography of
tafsir

(elocution), (pausing and

its codices), gira’'at (recitations), and

(exegesis).

Among them are the sciences of hadith: namely,
knowledge of the text, its meanings, and the
conditions of the hadith in terms of strength and
weakness according to the differences of its
transmitters. This is what is called ‘ilm usiul al-hadith

(the science of hadith principles).

Among them are %lm al-tashrith (the science of
anatomy), ‘ilm al-tibb (the science of medicine), ilm
al-firasah (the science of physiognomy), ilm ta ‘bir
al-ru’ya (the science of dream interpretation), and
the science of the Persian language and its grammar.

Thus the enumeration of the beneficial sciences is
complete, for whatever is besides those mentioned is
either harmful-—such as philosophy, sorcery, and
astrology—or it is knowledge whose acquisition
yields no benefit of consequence and whose
ignorance brings no harm. As it is mentioned in al-
Thya’, the Prophet ¥ passed by a man, whom people
had gathered around him. He % asked, "What is
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MUQADDIMAH TARTIB AL-‘ULUM

this?" They replied, “A very learned man.” He
said, “In what?” They said, “In poetry and the
genealogies of the Arabs." He % replied, “[This is a]
Knowledge that brings no benefit and ignorance does

not cause harm".

Chapter Two:
On the Benefits of the Aforementioned Sciences

Know that each of the aforementioned sciences has
its own benefit, and that benefit itself leads to another
benefit, continuing in succession until it culminates
in attaining success in both abodes. As was stated in
Sharh al-Mawagqif: “The ultimate benefit of ‘ilm al-
kalam 1is success in both abodes; it is the utmost of

objectives and the final end of all ends.”

I say: yet, the ‘ulim shar ‘iyyah (revealed sciences)
are nearer to that success than the wulim aliyyah

(instrumental sciences).

Know that every advantage resulting from an action
is called a benefit insofar as it follows from that
action, and an end point insofar as it lies at the
extremity and conclusion of the action, and a goal
insofar as the doer undertakes that action for the sake
of its attainment. I wrote a lengthy discourse related
to benefit, but I omitted it at the time of the final edit

out of fear of weariness.
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MUQADDIMAH TARTIB AL-‘ULUM
Chapter Three:

On the Division of Knowledge into Shar T

(revealed) and Non-shar 7 (non-revealed)

The term lm shar T (revealed knowledge) is also
applied to ‘ilm dini (religious knowledge), due to the

essential unity of religion and shari‘ah.
Know that ‘ilm shar T comes in three meanings:

The First: As mentioned in al-Ihya’, sciences are
divided
shar ‘iyyah. By shar iyyah it means that which is

into shar iyyah (revealed) and non-

derived from the Prophets and reason does not
independently indicate it, like in arithmetic; nor
experience, like in medicine; nor hearing from other

than the Prophets, like in language.

Thus, it is clear that if the Prophet % speaks
regarding one of these three categories, it is not
thereby considered ‘ilm shar T. In sum, ‘ilm shar T—
according to this definition—is that which cannot be

known except from the a/-Shari‘ (Lawgiver).

The Second: That which is taken from the Lawgiver
or derived from [it]. What is directly taken from the
Lawgiver is exclusive to Him, meaning it is not
obtainable except through Him. This meaning was
indicated by [Mulla] Khusraw in his Hashiyah ‘ala
Tafsir al-Baydawr. This definition is broader than the
first, since it is not restricted by the phrase “nor does
reason indicate ...,” and it adds the category “what is
derived from [it].” Accordingly, ilm usil al-figh (the
science of legal theory) falls under this definition,
though it does not fall under the first. As for the
Arabic language, it falls under neither of these two
meanings, since its foundations are not confined to

the revealed sciences.
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MUQADDIMAH TARTIB AL-‘ULUM

The Third: As Ibn Hajar stated in his Sharh al-
Arba n: “It is necessary that mantiq (logic) be
considered a ‘i/m shar T, since it is either that which
has issued from the Lawgiver, or that upon which
what has issued from the Lawgiver depends on—
whether as a condition of existence, like ilm al-
kalam, or as a condition of perfection, like 7lm al-

nahw and ‘ilm al-mantiq.”

Thus, in this definition,

exclusivity found in the second meaning is not

the requirement of

upheld; therefore, all of the ‘uliim aliyyah tall within
it, with the exception of disciplines such as medicine

and anatomy.

As for the meaning of “dependence of existence,”
Sharh al-Mawagqif explains: “Were it not for the
establishment of the Creator—along with His
attributes—it would not be conceivable to have the
sciences of tafsir and hadith, nor the science of figh

and its principles.”

The words of Ibn Hajar give the impression that ‘ilm
al-kalam does not originate from the Lawgiver. Yet
in reality, all matters of masa il i tiqgadiyyah (creed)
are either explicitly stated by the Lawgiver or alluded
to by Him. However, in some of them the intellect is
independently sufficient, such as the establishment
of the Creator, along with His attributes, through
reflection upon created things, and the establishment
of the Prophet’s ¥ prophethood through reflection
upon the miracle. Thus, what he intended by ‘ilm al-
kalam is only this branch in particular. Since reason
itself directs to it, it is not regarded as being derived
from the Lawgiver, even if the Lawgiver has spoken

of it, as you have already seen in the first meaning.
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MUQADDIMAH TARTIB AL-‘ULUM

Chapter Four:

The Sharing of the Names of the Sciences among
the Three Meanings

Know that the names of the sciences, such as nahw

sarf  (morphology),
(semantics/rhetoric), figh (jurisprudence),

(syntax), ma ‘ant
and

others, are shared between three meanings:
(1) the masa’il
(2) the comprehension of those issues

(3) the capability that results from the repetition of

those comprehensions.

That capability is the capacity to summon forth each
the

discussions of the sciences whenever a particular of

universal principle from among major
that subject presents itself to you. The benefit of that
summoning is to derive the state of the particular
from that universal. For example, when the word
Zayd occurs in the sentence daraba Zayd (“Zayd
hit”), you recognize the rule that “every subject
(fail) is in the nominative.” You then reflect that
Zayd here is a subject, and since every subject is
nominative, you realize that Zayd is in the
nominative. This capability is called the faculty of
recollection. Then, through repeated exercises of
such inferences, there arises the faculty of inference:
the ability to derive the rulings of particulars from
universal principles, as you have already seen in the

given example.

The second faculty is the faculty of study
comprehension. The attainment of this faculty
requires knowledge of the universal principles; then
their repeated recollection; then the derivation of

rulings for some particulars of their subjects; and
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MUQADDIMAH TARTIB AL-‘ULUM

then the repetition of such derivations. The levels of

people in this faculty differ.

Know that the addition of the word %lm (science) to
terms such as nahw, sarf, figh, and other names of
the sciences, is of the same kind as the expression
shajar al-arak (the arak tree), where the latter are the

objects to which the word /m is attached.

Chapter Five:
On the Rulings (alikam) of the Sciences

As Ibn Nujaym stated in al-Ashbah, the sciences fall
under the same rulings as actions: fard ‘ayn (an

individual obligation), fard kifayah (a communal

obligation), mandiub (recommended), haram
(prohibited), makrih (disliked), and mubah
(permissible).

I say: The basis of this classification is that
knowledge follows the ruling of the object of
knowledge. There is a difficulty in this, because if it
is said: the object of knowledge is obligatory, then
knowledge of it is obligatory. In Ta'lim al-
Muta ‘allim it is mentioned: “That by which one

attains an obligation itself becomes obligatory.”

I say, therefore, that the most important sciences are
those which are fard ‘ayn upon the responsible
person before all else, namely the knowledge of
tawhid and the divine attributes. After that comes
what is an individual obligation upon him at all
times, such as knowing the obligatory traits of
character and their prohibitions. After that comes
what is individually obligatory at particular times,
such as the knowledge of prayer and fasting when
one reaches the time of their obligation. Then comes
that which is a fard kifayah if no one else in the

12
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MUQADDIMAH TARTIB AL-‘ULUM

community fulfills it. Then come the sciences that
are mustahabb, among which is the acquisition of
communally obligated sciences when there are

already others who fulfill them.

You will come to know the details of this, if Allah
Most High wills. Thus, this order must be observed
in the acquisition of knowledge. Whoever neglects
this order has committed injustice—for surely the

unjust shall not prosper.

Chapter Six:

The Ruling of Knowledge Follows the Ruling of
the Object of Knowledge

Know that the ruling of knowledge is as the ruling of
the object of knowledge. If the object of knowledge
is a fard ‘ayn, or a wajib, or a sunnah, then
knowledge of it takes the same ruling, provided that
the object of knowledge depends upon that
knowledge. We made this qualification because if it
does not depend upon that knowledge, then the ruling
of the knowledge does not follow the ruling of the
object of knowledge.

For example, correct recitation of the Qur’an to the
extent of avoiding a lahn jali (major error) is fard
‘ayn. However, the codified discipline known as ‘ilm
al-tajwid is not fard ‘ayn, but rather a fard kifayah,
as [Mulla] “Ali al-Qart explicitly stated. The reason
is that correct recitation of the Qur’an does not
depend on studying that discipline formally, but can
be attained through oral transmission from a skilled
teacher.

If the object of knowledge is haram qat 7 (strictly
prohibited), or makrith tahrimi, or makrith tanzihi,

then knowledge of it also carries the same ruling—

13
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MUQADDIMAH TARTIB AL-‘ULUM

so long as neither the person himself nor others are
in danger of falling into it. For this reason it is stated
in al-Madarik, under Allah’s saying: “They learned
what harmed them and did not benefit them” [2:102],
that in this verse is proof that learning sorcery is
necessarily to be avoided—just like learning

philosophy that leads to misguidance.

Chapter Seven:
If One is Likely to Fall into Haram or Makruh

If a person is susceptible to fall into haram gat 7 or
into makrith tahrimi or makrith tanzihi, then it is fard
upon him to know the way to avoid the first (i.e.
haram qat 7), wajib upon him to know the way to
tahrimi),
mustahabb to know the way to avoid the third (i.e.

avoid the second (i.e. makrith and
makrith tanzihi). This is because avoiding the first is
a fard, avoiding the second is wajib, and avoiding the
third is mustahabb. Since knowledge of the way to
avoid something depends on knowing the reality of
that very thing, it is as was said in Talim al-
Muta ‘allim—when explaining the forbidden traits of
character—: “One cannot guard against them except
by knowing them and knowing what opposes them.
Therefore, it is obligatory upon every human being

to know them.”

Thus, it is fard upon him to know the first (i.e. haram
qgat'1), wajib to know the second (i.e. makrih
tahrimi), and mustahabb to know the third (i.e.
makrith tanziht). For example, if a person happens to
be among magicians or philosophers and fears that
he may practice magic or adopt philosophy, then it is
fard upon him to know [the essence of] magic and

philosophy in order to avoid them.
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MUQADDIMAH TARTIB AL-‘ULUM

Similarly, if he engages in trade, he becomes
susceptible to falling into riba (interest); hence it is
fard upon him to know the way of avoiding riba,
which depends on knowing the essence of riba itself.
Likewise, is the case for anyone who undertakes a
matter where there is fear of falling into its
prohibitions or its disliked acts. Likewise, whoever
possesses a sound limb must know the prohibitions
and the disliked acts which he fears may be

committed with it. So understand this.

Chapter Eight:

The Ruling on Knowledge of Haram and
Makrah when They Become Widespread Among
People

If many people are susceptible to falling into haram
or makrith, then knowledge of that haram or makriih
tahriman or makrith tanzihan is a fard kifayah, a
wajib kifayah, or a mustahabb kifayah upon those
who are not personally susceptible. However, it is
fard ‘ayn, wdjib ‘ayn, or mustahabb ‘ayn upon those
who are susceptible.

If some individuals in a town acquire this knowledge,
regardless if they themselves are susceptible, it is no
longer required from the rest of those who are not
susceptible, but not from those who are susceptible.
If the people of that town altogether remain ignorant,
they are all sinful for neglecting the first two levels
(fard and wajib) and blameworthy for neglecting the
third (mustahabb).
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MUQADDIMAH TARTIB AL-‘ULUM

For example: if many of the people of a town engage
in trade, then knowing the prohibitions of trade and
the way to avoid the prohibitions is a fard ‘ayn upon
the traders, and a fard kifayah upon the non-traders.
If even one person, whether a trader or non-trader,
fulfills this, it is lifted from the rest of the non-
traders, but not from the rest of the traders—since it
is a fard ‘ayn upon each one of them. So understand
this.

As for when only a few individuals are susceptible to
falling into haram or makrith, then knowledge of that
haram or makrith is not a fard kifayah or a wajib
kifayah upon anyone. Rather, it is a fard ‘ayn, wajib
‘ayn, or mustahabb ‘ayn upon those very individuals
who are susceptible. This was stated by Ahmad in
Hashiyat  al-Khayali:  “Fard kifayah is the
undertaking of that which the generality of people
requires in regards to their livelihood and their
afterlife.” The words of al-Ghazali in /hya’ indicate
the same. The likely reason is that charging the
community with responsibility for needs pertaining
only to a few individuals would be a great hardship.
The determination of what counts as “many” and
“few” in this context is left to common societal
understanding. And Allah knows best.

Chapter Nine:

The Ruling Concerning One Who Fears Being
Led Astray by Learning the Prohibited Sciences

If it is feared that many people may fall into certain
prohibitions, and there is no guarantee that teaching
them will not lead the teacher himself into

misguidance, such as [learning] magic, philosophical
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MUQADDIMAH TARTIB AL-‘ULUM

speculations, or the doctrines of deviant sects, then it
is not permissible for anyone to undertake them
except one who is secure from himself, such that he
will not practice magic, nor fall into the doubts of the
philosophers or the deviant sects. This was explicitly
stated by al-Ghazali regarding the permissibility of
engaging in debates with sects, which we will cite in
the Al-Subki

conditioned the same regarding the permissibility of

discussion on im al-kalam.

engaging in philosophy.

In summary: whoever is not safe from harm befalling
him when attempting to ward off harm from others,
is not obliged to take it up. Moreover, if the harm is
religious in nature, then such direct engagement is

not permissible at all.

Chapter Ten:
On Fard al- Ayn

Fard al-"ayn is knowledge of what Allah has tasked
His servant within the state in which he presently
finds himself. What Allah has tasked him with falls
into three categories: belief, action, and abstention.

As stated in al-Tatarkaniyyah.

It has been said: Fard al-‘ayn is ‘ilm al-hal: Meaning
that knowledge which Allah has tasked His servant
with in his present condition. Thus, ‘ilm al-hal is
knowledge of the issues of Tman, and what has been
made obligatory of character traits and actions, as
well as what has been prohibited from them. A

detailed discussion is in al-Tatarkaniyyah

When a human being reaches maturity in the mid-
morning, it becomes obligatory upon him to know
Allah Most High with His attributes through

reflection and reasoning, and to learn the testimony
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MUQADDIMAH TARTIB AL-‘ULUM

of faith with understanding of their meanings. Then,
if he lives until the [end] time of zuhr, it becomes
obligatory upon him to learn purification before the
prayer of zuhr, then to learn the prayer itself, and so
on and so forth. Then, if he lives until the month of
Ramadan, it becomes obligatory upon him to learn
the manner of fasting, what it requires to be
sustained, and what nullifies it. If he acquires wealth,
it becomes obligatory upon him to learn how to
discharge zakah and the nisab threshold. And if he
attains the ability to perform hajj, it becomes
obligatory upon him to learn the hajj, the ihram of
hajj, and its rites at their proper times; this, if he lives
until the months of hajj. So the progression continues
with the knowledge of all other obligatory actions
that are fard al- ‘ayn. As for abstention, it is required
in accordance with whatever comes about with
regards to one’s condition, and it varies from person
to person. Do you not see how speaking obscenities
and looking at nakedness is forbidden for one who
can speak and see, while such a ruling does not apply
to the mute and the blind?

His statement: “When a human being reaches
maturity” is understood to mean that it is not
obligatory upon him to know Allah Most High
before reaching puberty. This is the view of many of
our mashayikh. But Shaykh AbG Mansir [al-
Maturidi] said, regarding the intelligent child, that it
is obligatory upon him to know Allah Most High—
and this was also the view of many of the mashayikh
of Iraq. Such was stated by [Mulla] ‘Alr al-QarT in

the appendix of Sharh al-Figh al-Akbar.

His statement: “through reflection and reasoning”
means reflection upon the creation of the heavens
and the earth, and a general form of reasoning such

that one’s soul attains reassurance. He does not mean
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MUQADDIMAH TARTIB AL-‘ULUM

the evidence of the ahl al-kalam, for that is a fard
kifayah and not a fard ‘ayn.

His statement: “and to learn the testimony of faith
with understanding of their meanings” there is some
consideration in this, for it is not obligatory to learn
the two specific phrases, but rather to learn their
meaning and purport by any means. And, included is
belief in the Messenger * in all that he came with.

His statement: “Then, if he lives until the [end] time
of zuhr, ” this is understood to mean that nothing of
the sciences besides Tman is obligatory upon him
unless he lives until the [end] time of zuhr. Yet there
is some consideration in this, due to what is in Ta ‘lim
al-Muta ‘allim. “Likewise, just as it is fard upon the
one tasked to know what pertains to his present state,
it is also fard upon him to know the states of the
heart: tawakkul, inabah, khashyah, and rida’ for
these pertain to all states.”

His statement: “And so the progression continues
with the knowledge of all other obligatory actions
that are fard al- ‘ayn,” for example, if one becomes
in a state of janabah, it is obligatory upon him to
know the manner of ghusl/; and if he marries, it is

obligatory upon him to know the rights of marriage.

2

His statement: “As for abstention...”: meaning

abstention from something “it is required in
accordance with whatever comes about with regards
to one’s condition.” For example, if one engages in
trade, he is obliged to abstain from riba or to guard
against it; therefore, it is obligatory upon him to
know how to guard against it. But it is not obligatory

in a situation where he is not engaged in trade.

It is stated in Ta lim al-Muta ‘allim: “Everyone who
engages in something is tasked with knowing how to

guard himself from the haram therein.” So know that
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MUQADDIMAH TARTIB AL-‘ULUM

among the fariid al- ‘ayn is rational reasoning for the
existence of the Creator, His oneness, and all of His
attributes that are mass-transmitted, as indicated by
what is transmitted from al-Tatarkaniyyah. As for
the matters of sam Gyyat (the transmitted articles of
faith) among the pillars of Tman, I think that rational
reasoning is not obligatory regarding them. This is
suggested in Ta lim al-Muta ‘allim: “And one must
know Allah through proof. For although blind Tman
is valid according to us, he is sinful for abandoning

reasoning.”

As for theological reasoning from the Shari‘ah, I
mean the articles of belief, these are to be derived
from the Shari‘ah—either directly, in conformity
with the Qur’an and Sunnah, or by the statements of
the scholars of the Shari‘ah that such matters are
indeed from what the Allah has informed of. This is,
without doubt, a fard ‘ayn, whether those articles of
belief are of the sort that the intellect independently
affirms, such as the existence of the Creator along
with His attributes which are known by reflecting on
created things, or of the sort that the intellect does
not independently affirm. For it is stated in Sharh al-
Mawagqif: “The articles of belief must be taken from

the Shari‘ah in order to be counted [as valid], even if

they are among those which the intellect
independently affirms.”
Chapter Eleven:

The Intellectually Mature Person Is Not Excused
for Ignorance of His Creator

An intellectually mature person who has reached
adulthood is not excused for ignorance of his
Creator, even if no report has reached him from the

Messenger. [Mulla] “Ali al-Qari, in the appendix to
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MUQADDIMAH TARTIB AL-‘ULUM

his commentary on al-Figh al-Akbar, relates from al-
Hakim al-Shahid, from Abii Hanifa, that he said: “No
one has an excuse in being ignorant of his Creator,
due to what he sees in the creation of the heavens and
the earth and the creation of his own self.” Upon this
position are our mashayikh from among Ahl al-
Sunnah wa-I-Jama“ah. That is to say, one who dies
without knowledge of his Creator, before any report
has reached him from the Messenger, will be

punished.

Imam Al-Ash‘arT opines: it is not obligatory — one
is excused in his ignorance if no report reaches him
from the Messenger—citing the verse of Allah,
Exalted is He: “We do not punish until We have sent
a Messenger” (17:15). The completion of this
discussion is found in the commentary of [Mulla]
‘Alf al-Qari.

As for the sam yyat that are stipulated in Tman, such
as the prophethood of the Prophet £, the existence of
the descent of the

scriptures, the states of the Hereafter, the obligation

angels, [previous] divine
of salah, the prohibition of zina, and other such
matters known necessarily to have been conveyed by
the Prophet # from Allah Most High. It is not
incumbent upon a person to affirm them by mere
reason before [the information] reaches him from the
Prophet # through fawatur, when independent
reasoning does not establish them [by necessity];
hence one is excused for ignorance of them until they
reach him. However, once they have reached him
through fawatur, his Tman is not complete except by

affirming them.

It is a fard ‘ayn upon the legally responsible Muslim
to seek knowledge of the necessities of religion
(darariyyat al-din). According to Sharh al-Magqdasid,

these are those matters whose being part of the
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MUQADDIMAH TARTIB AL-‘ULUM

religion is mutawatir, such that the common
Muslims know them without need for investigation
or reasoning, such as the sam Tyyat. The obligation
of seeking them is not restricted to a particular time;
rather, one is obliged to seek them as soon as it
becomes possible for him, just as he is obliged to
seek knowledge of how to perform the obligatory
acts of worship at the time they become obligatory
upon him, and likewise to seek knowledge of how to
guard himself from haram in any matter he engages

in when he engages in it.

All of this is encompassed by the saying of the
Prophet #: “Seeking knowledge is an obligation

upon every Muslim man and Muslim woman.”

Chapter Twelve:

Knowledge of What Does Not Belong to the

Necessities of Religion

As for knowledge of those creedal matters upon
which Ahl al-Sunnah are in agreement, but which do
not fall under the dariiriyyat al-din, the obligation to
seek them is not fard ‘ayn but only fard kifayah.
Examples include: that the Qur’an is uncreated, that
Allah Most High will be seen in the Abode of the
Hereafter, and that the Prophet *# is superior to the
angels.

[Mulla] ‘Al1 al-Qard, in his Sharh al-Figh al-Akbar,
cites al-Subki in one of his compositions, saying: “If
a person were to live the span of his entire life and it
never once occurred to him the question of whether
the Prophet is superior to the angels, Allah Most

High would not question him regarding it.”

And it is mentioned in al-Tatarkhaniyyah: “If it
never once occurred to his mind whether the Qur’an
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MUQADDIMAH TARTIB AL-‘ULUM

is created or eternal, or whether Allah is to be seen
or not to be seen, then he dies upon Islam [Then
Allah will not question him]. If he does think of the
discussion, or he hears about the discussion, then it

becomes necessary for him to have knowledge of it.”

His statement: “Then he dies upon Islam "—that is,
Allah Most High will not punish him for it, nor will
he be declared an unbeliever on account of his

ignorance.

His statement: “If he does think of the discussion, or

’

he hears about the discussion "—meaning after both
together. By “hears” he intends hearing through
tawatur, 1.e., regarding matters upon which Ahl al-

Sunnah are in consensus.

His statement: “it becomes necessary for him to have
knowledge of it. ” that is, it becomes obligatory upon
him to affirm it and accept it, and he sins if he rejects
it.

Al-Dawani transmits from al-Ghazalt that one who
denies a matter agreed upon (mujma “ ‘alayh), if it is
not from the darariyyat al-din, does not commit
unbelief. By “mujma‘ ‘alayh” he means that which
Ahl al-Sunnah agreed upon after the time of the
Sahabah. For that upon which the Sahabah
themselves had consensus, denial of it constitutes
unbelief according to some, once it has reached the

person by way of tawatur of their consensus.

As is known in usil al-figh, distinguishing the
daririyyat al-din from the merely consensual
matters, and the consensual from the disputed, is no
small task, for what Ahl al-Sunnah themselves differ

over cannot be considered ijma .

Whoever consults Sharh al-Figh al-Akbar of [Mulla]

‘Al al-Qart along with his appended commentary
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MUQADDIMAH TARTIB AL-‘ULUM

will encounter most of these discussions. It is indeed
a great treasure. May Allah Most High grant him

nearness and everlasting bliss for it.
Chapter Thirteen:
(On Fard al-Kifayah in the Sciences)

Fard al-kifayah, in its general sense, is the
undertaking of whatever is required by the generality
of people for their livelihood or their afterlife, as has

been mentioned.

As for fard al-kifayah among the recorded sciences,

according to what is stated in Zhya’, include:

e the science of correct Qur’anic readings ( ‘ilm

al-qira’at)
e the science of their interpretation (zafsir)
e the science of their recitation rules (tajwid)
e the science of hadith

o That is, sound hadith, by analogy to
the correct Qur’anic readings, since
mastery of all of them entails great
difficulty

e the science of their meanings

e the science of the principles of hadith (usi/
al-hadith)

e the science of ethics ( i/m al-akhldq), what is

other than tasawwuf
e the sciences of figh and ustl

e the science of kalam
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MUQADDIMAH TARTIB AL-‘ULUM

What is intended here is its essential aim, namely the
creedal doctrines along with their concise evidence,
as systematized by the mutakallimtin. This includes
both what Ahl al-Sunnah have agreed upon that is not
from the daririyyat al-din. As for what they have
differed over, such as the differences between the
Ash‘arts and the Maturidis. It is recommended to
know these issues and to prefer the opinion of the
Maturidis—and Allah knows best.

Not included here under kalam is disputation with
the deviant sects and the philosophers, for that is not
a general fard al-kifayah. Rather, it is required only
in regions where it is feared that many people may
fall into their creeds, just as al-Ghazali has
mentioned. As for the introductory matters of kalam,
such as discussions on perceptions, and other topics
concerning substance and accident, these fall under a
deep examination of kalam, as what al-Ghazali
mentioned in the exposition about the ranks of the

sciences.

The fard al-kifayah of the sciences corresponds to
the rank of Igtisad (moderation), as will be explained
in the following chapter. We specified the evidence
as concise because, as al-Ghazali stated in his
exposition about the ranks of the sciences, whoever
goes beyond the rank of Igtisad in the creeds,
this

engagement in an exhaustive inquiry produces

incessantly questioning and responding,
nothing but greater misguidance and ignorance for
one who is not content with the amount entailed by

Iqtisad.

By Igtisad he intended concise evidence without
delving into excess, as al-Ghazali made explicit in
the Zhya'. This too will be cited in the discussion on

the ranks of the sciences.
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MUQADDIMAH TARTIB AL-‘ULUM

Among the fard al-kifayah sciences mentioned in the

Thya’ are:
e Arithmetic (hisab)

e The science of the text of language (matn al-
lughah)

e The science of grammar (nahw)

By grammar he intended a meaning inclusive of
morphology (sarf), as is clarified in the 7hya’, since
both language and grammar serve as tools for the
sciences of the Book of Allah and the Sunnah of His
Messenger .

I say: This reasoning indicates that the science of
rhetoric (balaghah) is also fard al-kifayah. The
science of medicine is considered fard al-kifayah
according to al-Ghazali, and mustahabb according to

the majority.

I say: The truth is that in every land where diseases
are widespread, the science of medicine is fard al-
kifayah.

I say: It is appropriate that the discussion of evidence
from logic also be deemed fard al-kifayah, since it
forms some of the preliminaries of usl al-figh. For
this reason, it was made a component of some works

such as Mukhtasar al-Muntaha.

As for the science of argumentation (munazarah),
there is no doubt regarding its being mustahabb; the
only question is whether it rises to the level of fard
al-kifayah. The predominant view is that it is indeed
fard al-kifayah, when the need arises for it.

It is also appropriate that among fard al-kifayah, is
the science of the rasm (orthographic conventions)

of the mushaf. Al-Suytti mentions in al-Itgan “Imam
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MUQADDIMAH TARTIB AL-‘ULUM

Ahmad says: ‘It is forbidden to oppose the script of
the Mushaf of “‘Uthman. And in al-Mugni ‘it is stated:
[Imam] Malik was asked whether the mushaf may be
written according to the new rasm that people have
devised. He replied: ‘No, only according to the
original writing.” None of the scholars of the Ummah

differed from him in this.””

Chapter Fourteen:
(The Ranks of the Sciences)

If it is said: “Every recorded science possesses three
ranks—igtisar (rudimentary), igtisad (moderation),
and (exhaustive

istiqgsa’ inquiry)—as will be

explained.

The last of these is also called tabahhur (deep
immersion). Which of these ranks, then, in the

sciences mentioned in the previous chapter, is fard
al-kifayah?”

I reply: It is likely the rank of igtisad, for the rank of

igtisar does not suffice to meet the general need.

Al-Istartshant said in al-Karahiyyah wa-I-Istihsan:
“For a person to attain the degree of issuing fatwa,
and to clarify the lawful and unlawful among people,
is a fard al-kifayah.” And attaining the rank of
issuing fatwa is not achieved by the rank of igtisar in
figh.

Al-Ghazali, in the Thya’,

merely to know the creeds of Ahl al-Sunnah without

said: “Igtisar in kalam is

any engagement in their evidence. /gtisad is to know
them with transmitted or rational evidence, such that
one is capable of debate with an innovator, while not
engaging of the

in the detailed discussions
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MUQADDIMAH TARTIB AL-‘ULUM

innovators or in refuting their proofs—except

rarely.”

It is clear that one who has not engaged with the
evidence of the creeds is incapable of repelling
people’s doubts concerning creed. Thus, the general

need is not met by the rank of igtisar in kalam.

I say: Apply the same principle for figh and kalam to
the rest of the sciences.

As for istigsa’ (exhaustive inquiry): to deem it fard
al-kifayah would entail great difficulty. Al-Ghazali
said in the /hya’, after affirming that arithmetic is a
fard al-kifayah: “As for delving into the subtleties of

arithmetic, that is a virtue, not an obligation.”

And Ibn Nujaym, in al-Ashbah, said: “Deep
immersion (tabahhur) in figh and the science of the
heart is mustahabb.” 1 say: apply the same principle

to other sciences beyond these three.

Thus it is determined that fard al-kifayah pertains to
the rank of igtisad.

Chapter Fifteen:
(How to Attain the Rank of Igtisad)

If it is asked: “How is the rank of iqtisad attained,
such that thereby the obligation of fard al-kifayah is
fulfilled?”

I reply: Al-Ghazali said in the Ihya

As for hadith, igtisar therein is to acquire what is
contained in the two Sahihs (Bukhari and Muslim),
verifying one’s copy with a scholar’s copy who is
well-versed in the texts of hadith, such that he is able
to retrieve what is needed at the time of need.
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MUQADDIMAH TARTIB AL-‘ULUM

Memorization of the hadith texts is not required, just
as memorization of the names of narrators is not
required. As for igtisad therein, it is that you add to
the two Sahihs, the hadiths found in the sound

Musnads.

Thus, in the rank of igtisad, memorization is not
stipulated, just as it is not stipulated in the rank of

iqtisar. Rather, two conditions are required:

1. Knowledge of the hadiths in wording and
meaning, with verification of one’s copy
against a scholar’s edition who is well-
versed in the texts of hadith.

2. The ability to retrieve what is needed from
the hadiths at the time of need.

I say: the second condition is seldom realized
without recourse to the books of indices. One should
apply the same principle to hadith as to the other
disciplines. Memorization was only not stipulated

because of the great hardship it would entail.

Chapter Sixteen:
(The Ruling on Memorizing the Qur’an)

Al-Suyttt said in al-ltqgan: “Among the fard al-
kifayah upon the Ummabh is that a group from them,
reaching the number of tawatur, preserve the entire
Qur’an. Teaching it is also a fard al-kifayah, and it is
among the greatest acts of devotion.”

As for the number required to reach tawatur, there
are differing views. The sound opinion is that no
specific number is stipulated in the definition of
tawatur; rather, its true definition is that the intellect
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MUQADDIMAH TARTIB AL-‘ULUM

does not deem it possible that they could have

colluded upon a lie.

His statement “upon the Ummah ” suggests that this
is not a fard al-kifayah upon the people of every land,
but rather upon the Ummah as a whole, such that the
obligation falls away from all of them if a group
fulfills it. There is an objection here: The meaning of
it being a fard al-kifayah is to safeguard the Qur’an
from changes and doubt, and to ensure that anyone
who is uncertain about any aspect whether it be a
word or a letter of the Qur’an is able to easily refer
back to them.

By “able to easily refer back™ I mean with facilitated
access, since the very meaning of a fard al-kifayah is
to remove hardship from the people in matters of
their worldly and afterlife. So to require one in the
farthest East to refer to one in the farthest West
would entail great hardship. Thus, it appears correct
that it is a fard al-kifayah that in each region there
exist huffaz of the Qur’an, reaching the number of
tawatur, such that it is easy for every land of Islam

to refer back to them.

His statement “the entire Qur'an”” means all of the
sound canonical readings (girad ‘at). It is not sufficient
that one memorizes only the transmission of a single
transmitter or the recitation of a single Imam. This is
indicated by the statement of al-Ja‘bari: “The
transmission of the seven canonical readings is a fard

al-kifayah, because they are parts of the Qur’an.”

Then, as for stipulating memorization itself, there is
room for objection. It is sufficient that a group
reaching the number of tawdatur verify their mushafs
against reliable huffaz in whose memorization they
have no doubt, or against mushafs in whose accuracy
they have no doubt, and that they be capable of

retrieving whatever verses are needed—by analogy
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MUQADDIMAH TARTIB AL-‘ULUM

to what al-Ghazali said concerning the rank of

igtisad in hadith, as we have cited.

His statement “teaching it is a fard al-kifayah ™ is not
specific to the Qur’an. Rather, teaching all of the
sciences that are fard al-kifayah is itself a fard al-
kifayah, and this is evident. As for knowledge that is
fard ‘ayn, its teaching is fard kifayah a fortiori.

Chapter Seventeen:
(Wajib al-'Ayn and Waijib al-Kifayah)

Just as some of the sciences are Wajib al-‘ayn—
namely, the knowledge of those Wajibat and makriith
that

circumstances— some of them Wajib al-kifayah.

tahrimi directly pertain to a person’s

Chapter Eighteen:
(On What Is Mandiib as an Individual Duty)

This includes 7lm al-tasawwuf and istigsa’ in those
sciences that are fara ‘id kifayat, except for istigsa’ in
ilm al-kalam. Al-Tibi, in his commentary on al-
Mishkat, reported from Muhyi al-Sunnah: “The
scholars of the Salaf from among Ahl al-Sunnah
agreed upon prohibiting argumentation and dispute
regarding the attributes [of Allah], and forbade

delving into kalam.” And in al-Khuldsah it is said:
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MUQADDIMAH TARTIB AL-‘ULUM

“Studying kalam, investigating it, and engaging in

debate beyond the amount of need is prohibited.”

The “amount of need” is that by which one is able to
establish orthodoxy and repel an opponent, as stated
in al-Bazzaziyyah, and this corresponds to the rank

of igtisad, as mentioned earlier.

Among what is mandiib is for one to study that which
is fard kifayah from among the sciences when there
already exists someone fulfilling it. Also mandiib is
for a person to learn the sunnahs and makrith tanzihi

matters relevant to his circumstances.

The science of medicine is considered mustahabb
according to the majority, but fard kifayah according
to al-Ghazali, as mentioned before. I say: it is not far-
fetched that learning Persian is among the mandiibat,

due to the need for it in some works of fatawa.

Among the mustahabbat also is knowledge of the
Qur’anic readings which are not mass transmitted
(gira’at shadhdhah), for there is no reason to deem
them fard kifayah—and Allah knows best. Similarly,
knowledge of ahadith that are not sahih, provided

they are not fabricated, is mustahabb.

Know that studying the sunnah on the basis of fard
kifayah is itself a sunnah kifayah, like i'tikaf during
the last ten days of Ramadan. Likewise, is
knowledge of the sunnahs and makrih tanzihi
matters that pertain to the circumstances of the

generality of people.

Further, know that the science of dream
interpretation (ta ‘bir al-ru’yd) is to be considered
mustahabb, for the Prophet ¥ interpreted his own
dreams and the dreams of his Sahabah. In al-
Madarik, regarding Allah’s statement: “And He will

teach you the interpretation of events” (12:6), it is
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MUQADDIMAH TARTIB AL-‘ULUM

said: meaning dream interpretation. And interpreting
them is to explain them, and the Prophet Yusuf was
the most skilled of people in interpreting dreams.”
Thus, it is recommended to become acquainted with
a reliable book on the subject, such as Kitab al-
Ta ‘bir by Ibn Sirin.

Chapter Nineteen:

(On What Is Prohibited from Among the
Sciences)

This refers to the knowledge of matters that are
haram, but which do not actually occur in people’s
circumstances, so that there is no fear of the majority
of people becoming involved in them. Examples
include learning magic and philosophy in a land
where they have not spread and where there is no fear
that most people will fall into them, istigsa’ into the
evidences of ‘ilm al-kalam, argumentation with the
deviant Islamic sects and with the philosophers in a
land where their doctrines have not spread, and

studying the science of the Astrology.

Astrology is, according to some treatises, a discipline
by which one infers earthly events from celestial
configurations. In the book al/-Nawazil it is stated:
“To infer from the trajectory of the stars and the
movements of the celestial spheres about events—by
the decree of Allah and His predestination—is
permissible, just as a physician infers from the pulse
health or illness. But if one does not believe in the
decree of Allah, or claims knowledge of the unseen
by himself, he commits disbelief.” That is to say, one
commits disbelief if he believes that the stars
themselves have intrinsic effect, not merely that

Allah customarily creates effects at their courses.
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MUQADDIMAH TARTIB AL-‘ULUM

Likewise, he commits disbelief if he claims to know

the unseen from himself, not by means of signs.

Also among the prohibited sciences is music, sleight
of hand (sha ‘badhah), and the science of letters ( ilm
al-hurif), as Ibn Nujaym mentioned in al-Ashbah

wa-I-Nazd 'ir.

As for music: it is the study of melodies and tones,
a discipline established by the philosophers.

As for sha ‘badhah: it is to cause something to
appear to the eye contrary to its reality, due to the
swiftness of the performer’s hand movements, as

stated in al-Qamiis. It is haram, for it is mere play.

As for the ‘ilm al-harf, it is the science of al-Jafr: a
discipline by which the numerical values of the
letters of the alphabet are applied according to a
method mentioned in the book al-Jafr, its aim being
to gain access to knowledge of future unseen
events, as well as the subjugation and control of
people. Ibn al-‘Arabi said: “The originator of this
science was ‘Alf 4i= 4l o), and its subject is the
letters of the alphabet. Ja‘far al-Sadiq was the one
who delved into its depths and authored al-Khafiyah
on it. This knowledge is not disclosed except to one

possessing great kashf and sound spiritual insight.”

I say: it follows that engaging in it is permissible for
one with profound kashf and sound insight, and such
people are very few. For others, it is haram, for it

leads them to confusion and falsehood.

Al-Ghazali in the /hya’ said: “The sciences of magic
and talismans are blameworthy, meaning it is
prohibited.” Al-Tibi, in his Sharh al-Kashshaf, said:
“The degrees of prohibition in the prohibited
sciences differ in severity. ” I say: what is apparent
from the words of the scholars is that the most
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MUQADDIMAH TARTIB AL-‘ULUM

severely prohibited of them are natural philosophy
and metaphysical philosophy, for the majority of
errors by the philosophers [are found in these
chapters], as is mentioned in al-Ghazali’s al-
Mungidh.

Chapter Twenty:
(The Ruling on Learning Logic)

It is stated in al-Ashbah: “After the explicit
declaration of the prohibition of philosophy, logic is
included within philosophy, for it is one of its
preliminaries.” This gives the impression that it is
prohibited like philosophy. But there is objection
here: arithmetic is also part of philosophy, yet it is
fard kifayah. In sum, whatever a haram depends
upon does not itself become haram; rather, what
directly leads to haram is haram, and there is a

difference between the two. Understand this well.

Ibn Hajar [Al-Haytami], in his Sharh al-Arba ‘in,
said: “The logic that is haram is that which is
intertwined with the doctrines of the philosophers.
As for that which is free of this, as is commonly

circulated today, there is no basis for prohibiting it.”

I say: among the benefits of engaging in it is
sharpening the mind. Al-Ghazali said in a/-Mungidh:
“The mind is an instrument of religion, just as the
sword is the instrument of battle. Sharpening the
mind is like sharpening the sword. It is not
permissible to sharpen the mind with prohibited
sciences, for they contain harm; and because the
mind can be sharpened with the religious sciences,

from which no harm is feared.”

I say: this suggests that sharpening the mind is
mustahabb. 1 say rather it is fard kifayah, and Allah
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MUQADDIMAH TARTIB AL-‘ULUM

knows best, because the mind is the instrument of the
religion, as he explicitly stated, and because the

foolish one corrupts the din.

Thus, it is mustahabb, or even fard kifayah, to read
some precise texts from among the religious or
foundational sciences, in a manner that achieves the

[goal of]
supervision of an intelligent scholar who delves into

sharpening of the mind, under the

subtleties. Such a person is rarer than red sulfur.

The first of such texts to be studied for sharpening
the mind is Sharh al-Kdafiyah, which is restricted to
brief questions and answers. It may be that on a
single page one finds twenty questions and twenty
answers. Yet it should be undertaken only after

learning logic and argumentation.

Chapter Twenty-One:
(On the Ruling of Geomancy)

It is stated in al-Masabih: It is narrated from
Mu‘awiyah ibn al-Hakam: “I said to the Prophet %:
Among us are men who write.” He ¥ said: “There
was a Prophet among the Prophets who used to make
lines; whoever’s lines is in accordance with his line,
then that is [valid].”

Al-Tibi said: It is said that this Prophet was Idr1s. The
1s with khattahu

accusative (Nasb), so that the subject is implied—

well-known reading in the

1.e., “whoever in accordance with his lines.” It is also

narrated with it in the nominative (Raf"), so that the
object is elided. The meaning of his words “then that
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MUQADDIMAH TARTIB AL-‘ULUM

is [valid]” is: that whoever’s lines are in accordance

with his lines is correct.

It has also been said: the meaning of “whoever’s
lines are in accordance with his lines” is that no
one’s lines actually is in accordance with the lines of
that Prophet, because his lines were a miracle. Thus,
this is a deterrence and prohibition. Another
interpretation is: its meaning is that one person’s
lines may be in accordance with another’s lines, and
that person is one possessing strong firasah and
perfection in knowledge—whereas the lines of
others do not accord with his. According to this
interpretation, it is a deterrent for those who lack

firdasah and perfection in knowledge.

The author of al-Nihayah said: “It is a science well-
known among people, with many treatises composed
on it, and it is practiced even to this day.” The
method of the Arabs in drawing lines was: when a
man intended some matter, he would take a stick and
quickly draw numerous lines on the sand without
calculation. Then he would erase them two by two:
if an even number remained, it was a sign of good
fortune; if an odd number remained, it was a sign of
misfortune,” as stated by al-T1b1 (Allah have mercy

on him).

I say: perhaps the reason it was named thus is what
is stated in a/l-Sihah: “Raml are the lines that appear
on the legs of a wild cow, differing from the rest of

its color.”

The benefit of geomancy is conjecture concerning
unseen matters—as Tashkubrizadah stated in Mifiah
al-Sa ‘adah—meaning, for one other than the
Prophet for whom it was a miracle, in which case it
yielded certainty.
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Chapter Twenty-Two:
(On What Is Makruh Tahriman to Learn)

According to al-Ashbah, this refers to poetry
concerned with the love of women and the like—
whatever indicates vulgarity of mind. Qadi Khan
said: “As for reciting the poetry of the Arabs that
contains mention of lewd acts, wine, or boys, it is

makrith, because it is a mention of indecencies.”

The author says: This applies when such things are
mentioned literally. But if they are mentioned as an
example to represent the states of those journeying to
Allah Most High, then such poetry is not makrith for
seekers—neither tahriman nor tanzihan—for it
occurs in some of the poetry of the mashayikh. Al-

QushayrT narrated from some of them:

So the company was intoxicated from cups

passed around,

And my intoxication was from the pouring of

the wine-bearer.

As for the statement of Qadikhan—that it is
makrith—it must be qualified: If it is recited without
melody. For reciting it with tune is haram, as
mentioned in the 7hya’, because it arouses unlawful
desire and leads to it. Whatever leads to the haram is
itself haram. We have already set this out in detail in

our treatise on the clarification of singing.
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Chapter Twenty-Three: Ogpially CIWI Joadll

(On What Is Mubah to Learn)
(o ks 055 o)
Such as poetry that does not contain mention of
iniquity, but rather mention of permissible things 5 B Gl S5 L e & )\&&iﬂ e
such as mountains, the homeland, and separation. .
Likewise learning geometry, historical chronicles, V’L’“ 11y &1,allg bslly JLE Jze axLL) A
and whatever follows their course. Thus, it is| . ¢ i
[written] in the Thya’. < Sl o Ly LS .@)b:j it
)
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