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The Muqaddimah of Tartīb al-‘Ulūm 

of Shaykh Sājqilī Zādah 

 

In the name of Allah, the All-Merciful, the Ever-

Merciful. 

All praise is due to Allah, and peace be upon His 

chosen servants. Our Lord, grant us mercy from 

Yourself and prepare for us guidance in our affair. 

To proceed: 

The lowly, needy Muḥammad al-Marʿashī, known as 

Sājqilī Zādah, may Allah, Exalted is He, honor him 

with triumph and felicity, says: 

Be informed, O group of students—may Allah set 

aright your affairs, prolong your lives, revive through 

you the vestiges of religion, and guide through you 

another people—that you will find in every century 

of the past centuries of this Ummah, there was a 

group of composing scholars and verifying 

luminaries. But now the horizons are empty of their 

like, and in the forests of lions, rabbits have 

succeeded them. Do you think this is due to some 

peculiarity of the times, and the dominance of 

dullness over the dispositions of the latter part of this 

Ummah? Rather, what is transmitted from their 

biographies and what is understood from their words 

in their writings is that they dealt with recognized 

mutūn (texts) and the famous discussions therein. It 

is said in al-Kashshāf: “Know that the matn of every 

science—the ranks of the scholars within it are close 

together. If one scholar has surpassed the world, he 

has only surpassed it by a few steps. But that in 

which ranks separate, and superiority and difference 

become great—so much that one is counted as a 

 زاده  لساجقلي قدمة ترتيب العلومم

 

ِالرَّحِيمِِِِالرَّحْْٰـَنِِِِاللِِِِبِسْمِِ

اِصطفى،ِربناِآتناِ اِلذين الحمدِللهِوسلامِعلىِعباده
 لناِمنِأمرناِرشداًِوبعدِ. هيِ ئوِمنِلدنكِرحْةِِ

اِلمدعوِبساجقليِ اِلمرعشي اِلفقيرِمحمد اِلبائس فيقول
  :زاده،ِأكرمهِاللِسبحانهِبالفوزِوالسعادة

الطلبةِِأ معاشرِ ِِِِ-علمواِ ومد  أموركمِ اللِ أصلحِ
قوماًِ بكمِ وهدىِ الدينِ رسومِ بكمِ وأحياِ أعماركمِ

ِِ القرونِِِِ-آخرين منِ قرنِ فيِكلِ يوجدِ أنهِكانِ
المؤلفينِ العلماءِ منِ طائفةِ الأمةِ هذهِ منِ الماضيةِ
والأعلامِالمحققين،ِوخلاِالآنِمنِأمثالهمِالجوانب،ِ

أترونِأن ِذاِمنِوخلفِالأسودِفيِغاباتهاِالأرانب.ِِ
خواصِالأزمنة،ِوغلبةِالبلادةِعلىِطباعِأواخرِهذهِ
الأمة،ِبلِالمنقولِمنِسيرهمِوالمتبادرِمنكِلماتهمِفيِ
مِسائلهاِ وِهي اِلمعتبرة اِلفنون مِتون تِناولوا أِنهم مؤلفاتهم
كِلِعلمِ المشهورة.ِقالِفيِالكشاف:ِاعلمِأنِمتن

لعالَمِلمِطبقاتِالعلماءِفيهِمتدانية،ِإنِسبقِالعالمِا
اِلرتبِ اِلذيِتباينتِفيه ِبخطىِيسيرة،ِوإنما إِلّ  يسبقه

ِألفِبواحد،ِماِوعظِ  أِنِعد  إِلى اِلتفاضلِوالتفاوت م
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thousand—is in the sciences’ profound secrets and 

the beauties of subtle points.” 

Thus, from every science a stream flowed into the 

cavities of their chests, until the meeting of those 

streams became an ocean. They continued to add 

benefits to the sciences, producing shurūḥ 

(commentaries) in which they incorporated those 

benefits, and lengthy mutūn, and they composed for 

those commentaries masterful ḥawāshī 

(marginalia)—until some mutūn came to have a 

ḥawāshī upon a ḥawāshī upon its shurūḥ. Their 

companions even versified many of those mutūn, 

shurūḥ, and ḥawāshī, stringing them together for the 

purpose of memorization. 

Thus, the burden grew heavy and the journey long, 

while provisions dwindled and the mount grew 

weak. The affair of the students turned to this: that 

they abandoned some of the recognized sciences 

altogether, and from others a third or half. As for the 

remainder, they sought to master them with their 

shurūḥ and ḥawāshī. Their minds became 

preoccupied with imagining branching discussions, 

scattered possibilities, and conflicting opinions, all 

for the understanding of well-known discussions and 

for storing them away in the treasury [of memory]. 

Yet this is contrary to the way of the salaf 

(predecessors). It is said in Taʿlīm al-Mutaʿallim: 

“The mashāyikh used to choose for the beginner the 

smaller abridgments, for they are easier to 

understand and retain, further from weariness, and 

more frequent in circulation among the people.” 

They do not understand much of the ḥawāshī, so 

their intelligence leaves, just as is stated in Taʿlīm al-

Mutaʿallim: “It is necessary for the student to exert 

himself in understanding. For if he is negligent and 

fails to understand once or twice, he will become 

اِنتهىِِ اِلنكت، وِمحاسن اِلأسرار غِوامض مِن اِلعلوم في
 .مختصراًِ

جدول،ِ فنِ كِلِ من صدورهمِ تجاويفِ إلىِ فسالِ
اِلفنونِ إِلى يِزيدون زِالوا وِما اِلجداولِبحراً، مِلتقى فصار
الفوائد،ِ تلكِ وأدرجواِ لهاِ شروحاًِ فأنشأواِ فوائد،ِ
دقيقة،ِحتىِ حواشيِ للشروحِ وجعلواِ طويلةِ ومتوناًِ
صارِلبعضِالمتونِحاشيةِعلىِحاشيةِعلىِشرحه،ِ

والشروحِونظِ  المتونِ تلكِ منِ أصحابهمِكثيراًِ مِ
وطالتِ الِحمْلِ فثقلِ المذاكرة،ِ سلكِ فيِ والحواشيِ
اِلطلبةِ أِمر اِلراحلة،ِفآل اِلزادِوهزلت المسافةِحينِقل
إلىِأنِتركواِبعضِالفنونِالمعتبرةِرأساًِومنِبعضهاِ

معِالشروحِناِأوِثلث صفا،ِوالباقيِيريدونِتناولهِأولًِّ
المباحثِ تخي لِ منِ أذهانهمِ تفرغِ فلاِ والحواشي،ِ
لِفهمِ اِلمضطربة وِالأقوال اِلمشتتة وِالّحتمالّت المتشعبة
مِاِ اِلخزانة،ِوهذاِخلاف اِلمشهورة،ِوجمعهاِفي المسائل
المشايخِ كِانِ المتعلم": "تعليمِ فيِ قالِ السلفِ عليهِ

اتِالمبسوطةِلأنهِأقربِإلىِيختارونِللمبتدئِصغارِ
بينِ وقوعاًِ وأكثرِ الملالةِ منِ وأبعدِ والضبطِ الفهمِ

 .الناس،ِانتهى

ولِّيفهمونكِثيراًِمنِالحواشيِفتذهبِفطنتهمِلماِفيِ
فِإذاِ اِلفهم، اِلمتعلمِفي أِنِيجتهد يِنبغي اِلمتعلم": "تعليم
يفهمِ فلاِ يعتادِذلكِ أوِمرتينِ يفهمِمرةِ ولمِ تهاونِ
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accustomed to that and will no longer understand 

even simple speech.” It is stated further: “The student 

should not write anything that he does not 

understand, for that transfers dullness in [his] nature 

and causes intelligence to vanish.” 

I say: Then what do you think of listening to that 

which he does not understand? Indeed, one ought to 

busy himself with the ḥawāshī of certain sciences 

only after understanding the fundamental 

discussions of that science and encompassing them. 

Yet some students make mistakes in arranging the 

sciences and in the proper measure of effort suitable 

for each science. They may begin [study of] a science 

before acquiring its prerequisites for understanding. 

Sometimes one neglects to give attention to a science 

that is greatly needed, while he prolongs research 

into that which is rarely needed. Such poor methods 

of pedagogy are the very cause of their decline and 

their failure to reach their goals. 

Therefore I desired to inform you, O company of 

students, of something better than that, and to guide 

you to an engagement process that will save you 

from that which destroys you, by composing a 

treatise that includes: a muqaddimah (introduction), 

two maqṣads (main sections), a tadhyīl (appendix), 

and a khātimah (conclusion). 

The muqaddimah: On enumerating the beneficial 

sciences, and dividing them into sharʿī and non-

sharʿī, and on the division of the rulings concerning 

studying these sciences. 

The First Maqṣad: On the definitions of the 

beneficial sciences and the explanation of faulty 

pedagogy. 

الكلامِاليسير.ِوفيهِأيضاً:ِلِّيكتبِالمتعلمِشيئاًِلِّ
 .يفهمه،ِفإنهِيورثكِلالةِالطبعِويذهبِالفطنة

أقول:ِفماِظنكِباستماعهِلماِلِّيفهم؟ِنعمِينبغيِ
أصولِ فهمِ بعدِ الفنونِ بعضِ بحاشيةِ الّشتغالِ
ترتيبِ فيِ الطلبةِ بعضِ ويغلطِ وإحاطتها،ِ مسائلهِ
الفنونِوالقدرِاللائقِمنِالسعيِلكلِفن،ِفيشرعِفيِ
بعضِالفنونِقبلِتحصيلِماِيتوقفِفهمهِعليه.ِوقدِ

يطيلِالبحثِلِّيهتمِلفهمِفنِتشتدِالحاجةِإليه،ِوِ
التدبيراتِ فيماِلِّيكثرِالّحتياجِإليه.ِوأمثالِهذهِ
مقاصدهم.ِ إلىِ وصولهمِ وعدمِ تنزلهمِ مدارِ الرديةِ
ذلك،ِ منِ بخيرِ الطلبةِ معاشرِ أنبئكمِ أنِ فأردتِ
يِ رديكمِبإنشاءِرسالةِ تِ نجيكمِعما وأدلكمِعلىِتجارة

 .تتضمن:ِمقدمةِومقصدينِوتذييلاًِوخاتمة

إلىِ  وتقسيمهاِ النافعةِ الفنونِ تعدادِ فيِ المقدمة:ِ
الّشتغالِ أحكامِ وتقسيمِ شرعي،ِ وغيرِ شرعيِ

 .بالفنونِ

وبيانِ النافعةِ الفنونِ تعريفاتِ فيِ الأولِ المقصدِ
 .التدبيراتِالردية

فيِ للمبتدئِ اللائقِ الترتيبِ بيانِ فيِ الثانيِ المقصدِ
 ِ.الّشتغالِبتلكِالفنونِوبيانِمراتبِالعلوم

 ن.ِآِوالتذييلِفيِمدحِالقرِ
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The Second Maqṣad: On clarifying the proper order 

for the beginner in studying those sciences, and on 

explaining the ranks of the sciences. 

The Tadhyīl: is in praise of the Qurʾān.  

The Khātimah: concerns that which relates to 

philosophy. 

And I have named it Tartīb al-ʿUlūm . I intend 

nothing but reform to the best of my ability, and my 

success is only with Allah. Upon Him I rely, and to 

Him I turn in repentance. 

 

The Muqaddimah 

As for the muqaddimah, it contains several chapters: 

 

 

Chapter One: 

On Enumerating the Sciences that Provide 

Benefit 

Among them are some of the Arabic sciences: 

namely, ʿilm al-lughah (lexicography), ʿilm al-taṣrīf 

(morphology), ʿilm al-ishtiqāq (derivation), ʿilm al-

khaṭṭ al-ʿarabī (Arabic script), ʿilm al-naḥw 

(grammar), ʿilm al-ʿarūḍ (prosody), ʿilm al-qāfiyah 

(rhyme), ʿilm al-balāghah (rhetoric), and ʿilm al-

muḥāḍarāt (literary discourse). 

Among them are some of the rational sciences: 

namely, ʿilm al-mīzān (logic), ʿilm al-munāẓarah 

(dialectics), the principles of ʿilm al-kalām 

(theology), and al-riyāḍiyyāt (the mathematical 

 .وخاتمةِفيماِيتعلقِبالفلسفة

ماِ الإصلاحِ ِ إلّ  أريدِ إنِ العلوم(ِ )ترتيبِ وسمي تهاِ
وإليهِ توكلتِ عليهِ باللهِ ِ إلّ  توفيقيِ وماِ استطعتِ

ِ.أنيب

 

 

 

 المقدمة 

 :أماِالمقدمةِففيهاِفصول

ِ

 الفصل الأول 

 )في تعداد الفنون النافعة نفعا يعتد به( 

منهاِبعضِالعلومِالعربية:ِوهوِعلمِاللغةِوالتصريفِ
والقافيةِ والعروضِ والنحوِ العربيِ والخطِ والّشتقاقِ

ِ.والبلاغةِوالمحاضرات

ومنهاِبعضِالعلومِالعقلية:ِوهوِعلمِالميزانِوالمناظرةِ
ِِ والرياضيات الكلامِ علمِ الهندسةِِِ-ومبادئِ أعنيِ

ِِ.والحسابِوالهيئة
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sciences)—meaning geometry, arithmetic, and 

astronomy. 

Among them are the sciences taken from the Kitāb 

and the Sunnah: namely, ʿilm al-ʿaqāʾid (creed), ʿ ilm 

al-akhlāq (ethics), ʿilm al-mawʿiẓah (exhortation), 

and ʿilm al-fiqh (jurisprudence) and its uṣūl 

(principles). 

Among them is al-ʿilm al-ladunnī (divinely 

bestowed knowledge). 

Among them are the sciences of the Qurʾān: namely, 

ʿilm naẓmihi (knowledge of its composition), tajwīd 

(elocution), waqf and ibtidāʾ (pausing and 

beginning), marṣūm maṣāḥifihi (the orthography of 

its codices), qirāʾāt (recitations), and tafsīr 

(exegesis). 

Among them are the sciences of ḥadīth: namely, 

knowledge of the text, its meanings, and the 

conditions of the ḥadīth in terms of strength and 

weakness according to the differences of its 

transmitters. This is what is called ʿilm uṣūl al-ḥadīth 

(the science of ḥadīth principles). 

Among them are ʿilm al-tashrīḥ (the science of 

anatomy), ʿ ilm al-ṭibb (the science of medicine), ʿilm 

al-firāsah (the science of physiognomy), ʿilm taʿbīr 

al-ruʾyā (the science of dream interpretation), and 

the science of the Persian language and its grammar. 

Thus the enumeration of the beneficial sciences is 

complete, for whatever is besides those mentioned is 

either harmful—such as philosophy, sorcery, and 

astrology—or it is knowledge whose acquisition 

yields no benefit of consequence and whose 

ignorance brings no harm. As it is mentioned in al-

Iḥyāʾ, the Prophet صلى الله عليه وسلم passed by a man, whom people 

had gathered around him. He صلى الله عليه وسلم asked, "What is 

ومنهاِالعلومِالمأخوذةِمنِالكتابِوالسنة:ِوهيِعلمِ
ِ.العقائدِوالأخلاقِوالموعظةِوعلمِالفقهِوأصوله

ِومنهاِالعلمِاللدني.ِ

نِظمهِوتجويـدهِووقفهِِِ]علوم[ومنهاِِ القرآن:ِوهيِعلم
ِ.وابتدائهِومرسومِمصاحفهِوقراءتهِوتفسيره

ومنهاِعلومِالحديث:ِوهيِعلمِمتنهِومعانيهِوأحوالهِ

ىِمنِالقوةِوالضعفِبحسبِاختلافِنقلته،ِويسمِ 
ِ.علمِأحواله:ِعلمِأصولِالحديث

ومنهاِعلمِالتشريحِوعلمِالطبِوعلمِالفراسةِوعلمِ
ِ.تعبيرِالرؤياِوعلمِاللغةِالفارسيةِوكيفيةِتراكيبها

فتمِتعدادِالفنونِالنافعة،ِإذِماِعداِالمذكورات،ِإماِ
كِالفلسفةِوالسحرِوعلمِأحكامِالنجوم،ِأوِلِّ مضر
كِماِذكرِفيِ ينفعِعلمهِنفعاِيعتدِبهِولِّيضرِجهله،
الإحياءِأنِالنبيِصلى الله عليه وسلمِمرِبرجلِوالناسِمجتمعونِعليهِ
فقالِعليهِالسلام:ِ»ماِهذا؟«ِفقالوا:ِرجلِعلامة،ِ

»بماذا؟«ِقالوا:ِبالشعرِوأنسابِفقالِعليهِالسلام:ِِ
العرب،ِفقالِعليهِالسلام:ِ»علمِلِّينفعِوجهلِلِّ

ِ«.يضر
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this?" They replied, “A very learned man.” He صلى الله عليه وسلم 

said, “In what?” They said, “In poetry and the 

genealogies of the Arabs." He صلى الله عليه وسلم replied, “[This is a] 

Knowledge that brings no benefit and ignorance does 

not cause harm". 

 

Chapter Two: 

On the Benefits of the Aforementioned Sciences 

Know that each of the aforementioned sciences has 

its own benefit, and that benefit itself leads to another 

benefit, continuing in succession until it culminates 

in attaining success in both abodes. As was stated in 

Sharḥ al-Mawāqif: “The ultimate benefit of ʿilm al-

kalām is success in both abodes; it is the utmost of 

objectives and the final end of all ends.” 

I say: yet, the ʿulūm sharʿiyyah (revealed sciences) 

are nearer to that success than the ʿulūm āliyyah 

(instrumental sciences). 

Know that every advantage resulting from an action 

is called a benefit insofar as it follows from that 

action, and an end point insofar as it lies at the 

extremity and conclusion of the action, and a goal 

insofar as the doer undertakes that action for the sake 

of its attainment. I wrote a lengthy discourse related 

to benefit, but I omitted it at the time of the final edit 

out of fear of weariness. 

 

 

 

 

 

 

 

 الفصل الثان 

 )في فوائد العلوم المذكورة( 

الفائدةِ فائدة،ِولتلكِ اعلمِأنِلكلِمنِالمذكوراتِ
إِلىِالفوزِبسعادةِالدارين.ِ فائدةِأخرىِإلىِأنِينتهي
كماِقالِفيِشرحِالمواقف:ِغايةِفوائدِعلمِالكلامِ
الأغراضِ منتهىِ فهيِ الدارين،ِ بسعادةِ الفوزِ هيِ

ِ.وغايةِالغايات

أقول:ِلكنِالعلومِالشرعيةِأقربِإلىِذلكِالفوزِمنِ
ِ.العلومِالآلية

فعلِتسمِ  كِلِمنفعةِتترتبِعلىِ فائدةًِواعلمِأن ِىِ
وغايةًِ عليه،ِ ترتبهاِ حيثِ علىِِِمنِ إنهاِ حيثِ منِ
وغرضاًِ الفعلِونهايته،ِ الفاعلِِِطرفِ إنِ منِحيثِ

اِلفعلِلأجلِحصوله،ِوكتبتكِلاماِطويلاِ فعلِذلك
متعلقاِبالفائدة،ِلكنيِتركتهِعندِالتبييضِخوفاِمنِ

 الإملالِ.
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Chapter Three: 

On the Division of Knowledge into Sharʿī 

(revealed) and Non-sharʿī (non-revealed) 

The term ʿilm sharʿī (revealed knowledge) is also 

applied to ʿilm dīnī (religious knowledge), due to the 

essential unity of religion and sharīʿah. 

Know that ʿilm sharʿī comes in three meanings: 

The First: As mentioned in al-Iḥyāʾ, sciences are 

divided into sharʿiyyah (revealed) and non-

sharʿiyyah. By sharʿiyyah it means that which is 

derived from the Prophets and reason does not 

independently indicate it, like in arithmetic; nor 

experience, like in medicine; nor hearing from other 

than the Prophets, like in language.  

Thus, it is clear that if the Prophet  صلى الله عليه وسلم speaks 

regarding one of these three categories, it is not 

thereby considered ʿilm sharʿī. In sum, ʿilm sharʿī—

according to this definition—is that which cannot be 

known except from the al-Shāriʿ (Lawgiver). 

The Second: That which is taken from the Lawgiver 

or derived from [it]. What is directly taken from the 

Lawgiver is exclusive to Him, meaning it is not 

obtainable except through Him. This meaning was 

indicated by [Mulla] Khusraw in his Ḥāshiyah ʿalā 

Tafsīr al-Bayḍāwī. This definition is broader than the 

first, since it is not restricted by the phrase “nor does 

reason indicate …,” and it adds the category “what is 

derived from [it].” Accordingly, ʿ ilm uṣūl al-fiqh (the 

science of legal theory) falls under this definition, 

though it does not fall under the first. As for the 

Arabic language, it falls under neither of these two 

meanings, since its foundations are not confined to 

the revealed sciences. 

 الفصل الثالث

 )في تقسيم العلم إلى شرعي وغير شرعي( 

ويطلقِعلىِالعلمِالشرعيِالعلمِالدينيِلّتحادِالدينِ
 والشريعةِبالذاتِ.

 اعلمِأنِالعلمِالشرعيِيجيءِعلىِثلاثةِمعانِ:

إِلىِ تِنقسم اِلعلوم أِن اِلإحياء اِلأول:ِماِذكرِفي المعنى
أعنيِبالشرعيةِماِيستفادِمنِِِ-شرعيةِوغيرِشرعيةِِ

ِِ عليهم العقلِِِِ-الأنبياءِصلواتِاللِ إليهِ يرشدِ ولِّ
مثلِالحساب،ِولِّالتجربةِمثلِالطب،ِولِّالسماعِ

 منِغيرِالأنبياءِمثلِاللغة،ِانتهى.

اِلثلاثةِ إِنكِانِشيئاِمنِهذه اِلنبي أِنِماِنطقِبه أفاد
لِّيعدِعلماِشرعيا،ِوبالجملةِإنِالعلمِالشرعيِعلىِ

 ماِذكرهِماِلِّيعلمِإلِّمنِالشارع.

والمعنىِالثاني:ِماِيستفادِمنِالشارعِأوِيستمدِمنه،ِ
يِستمدِمنهِغيرِ أِيِلّ بِه، اِلشارعِمختصا المستفادِمن
إِليهِخسروِفيِ أِشار اِلمعنى اِلشارع.ِوهذا المستفادِمن
منِ أعمِ المعنىِ وهذاِ البيضاوي(،ِ تفسيرِ )حاشيةِ
آخره["،ِ ]إلىِ يرشدِ "ولِّ بقولهِ يقيدِ لمِ لأنهِ الأولِ

مدِمنه"،ِإذِيدخلِفيهِعلمِأصولِوزيدِفيهِ"ماِيست
فلاِ العربيةِ وأماِ الأول،ِ المعنىِ فيِ يدخلِ ولِّ الفقهِ
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The Third: As Ibn Ḥajar stated in his Sharḥ al-

Arbaʿīn: “It is necessary that manṭiq (logic) be 

considered a ʿilm sharʿī, since it is either that which 

has issued from the Lawgiver, or that upon which 

what has issued from the Lawgiver depends on—

whether as a condition of existence, like ʿilm al-

kalām, or as a condition of perfection, like ʿilm al-

naḥw and ʿilm al-manṭiq.” 

Thus, in this definition, the requirement of 

exclusivity found in the second meaning is not 

upheld; therefore, all of the ʿulūm āliyyah fall within 

it, with the exception of disciplines such as medicine 

and anatomy. 

As for the meaning of “dependence of existence,” 

Sharḥ al-Mawāqif explains: “Were it not for the 

establishment of the Creator—along with His 

attributes—it would not be conceivable to have the 

sciences of tafsīr and ḥadīth, nor the science of fiqh 

and its principles.” 

The words of Ibn Ḥajar give the impression that ʿilm 

al-kalām does not originate from the Lawgiver. Yet 

in reality, all matters of masāʾil iʿtiqādiyyah (creed) 

are either explicitly stated by the Lawgiver or alluded 

to by Him. However, in some of them the intellect is 

independently sufficient, such as the establishment 

of the Creator, along with His attributes, through 

reflection upon created things, and the establishment 

of the Prophet’s صلى الله عليه وسلم prophethood through reflection 

upon the miracle. Thus, what he intended by ʿilm al-

kalām is only this branch in particular. Since reason 

itself directs to it, it is not regarded as being derived 

from the Lawgiver, even if the Lawgiver has spoken 

of it, as you have already seen in the first meaning. 

 

يختصِ لِّ إذِ المعنيين،ِ هذينِ منِ شيءِ فيِ تدخلِ
 مدارهاِبالعلومِالشرعية.

اِلأربعين ِ)شرح اِبنِحجرِفي قِاله مِا اِلثالث: :ِ(والمعنى
كِونِالمنطقِعلماِشرعيا،ِإذِهوِماِصدرِمنِ وجب
توقفِ الشارعِ منِ الصادرِ عليهِ توقفِ أوِ الشارع،ِ
النحوِ توقفِكمالِكعلمِ أوِ الكلام،ِ وجودِكعلمِ

 والمنطق،ِانتهىِ.

فلمِيعتبرِالّختصاصِالمعتبرِسابقاِفيِالمعنىِالثاني،ِ
لِّ وإنماِ الآلية،ِ العلومِ جميعِ المعنىِ هذاِ فيِ فيدخلِ
اِلوجودِماِ اِلطبِوالتشريح.ِومعنىِتوقف يدخلِمثل
اِلصانعِ]بصفاته[ِلمِ ثِبوت اِلمواقف:ِ"لولّ ذكرهِشارح
الفقهِ علمِ ولِّ والحديث،ِ التفسيرِ علمِ يتصورِ

 وأصوله"،ِانتهى.

يشعركِلامِابنِحجرِأنِعلمِالكلامِغيرِصادرِعنِ

كِلهاِمماِصرِ  حِبهِالشارع،ِمعِأنِالمسائلِالّعتقادية
اِلعقل،ِ بِعضهاِيستقلِفيه لِكن إِليه، أِشار أِو الشارع
وهوِثبوتِالصانعِبصفاتهِبالنظرِإلىِالمصنوعات،ِ
وثبوتِنبوةِالنبيِبالنظرِإلىِالمعجزة،ِفمرادهِمنِعلمِ
الكلامِهوِهذاِالبابِفقط،ِولماِأرشدِإليهِالعقلِلِّ
كِماِ يعدِمستفاداِمنِالشارعِوإنِنطقِبهِالشارع،

 ِالأولِ.عرفتِفيِالمعنى

ِ
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Chapter Four: 

The Sharing of the Names of the Sciences among 

the Three Meanings 

Know that the names of the sciences, such as naḥw 

(syntax), ṣarf (morphology), maʿānī 

(semantics/rhetoric), fiqh (jurisprudence), and 

others, are shared between three meanings:  

(1) the masāʾil 

(2) the comprehension of those issues 

(3) the capability that results from the repetition of 

those comprehensions. 

That capability is the capacity to summon forth each 

universal principle from among the major 

discussions of the sciences whenever a particular of 

that subject presents itself to you. The benefit of that 

summoning is to derive the state of the particular 

from that universal. For example, when the word 

Zayd occurs in the sentence ḍaraba Zayd (“Zayd 

hit”), you recognize the rule that “every subject 

(fāʿil) is in the nominative.” You then reflect that 

Zayd here is a subject, and since every subject is 

nominative, you realize that Zayd is in the 

nominative. This capability is called the faculty of 

recollection. Then, through repeated exercises of 

such inferences, there arises the faculty of inference: 

the ability to derive the rulings of particulars from 

universal principles, as you have already seen in the 

given example. 

The second faculty is the faculty of study 

comprehension. The attainment of this faculty 

requires knowledge of the universal principles; then 

their repeated recollection; then the derivation of 

rulings for some particulars of their subjects; and 

 الفصل الرابع

 )اشتراك أسماء العلوم بين المعان الثلاثة( 

كِالنحوِوالصرفِوالمعانيِوالفقهِ اعلمِأنِأسماءِالعلوم
المسائلِ وهيِ الثلاثة،ِ المعانيِ بينِ مشتركةِ وغيرهاِ
اِلإدراكات.ِ تِلك تِكرر مِن اِلحاصلة وِالملكة وإدراكاتها
كِلِمسألةِ وتلكِالملكةِهيِالقدرةِعلىِاستحضار
منِ جزئيِ عليكِ يردِ متىِ العلومِ مسائلِ منِ كليةِ

المسأل تلكِ موضوعِ ذلكِجزئياتِ وفائدةِ ة.ِ
ذلكِ منِ الجزئيِ ذلكِ حالِ استنباطِ الّستحضارِ
فِتستحضرِ زِيد"، ِ"ضرب زِيدِفي عِليه يِرد فِإن الكلي،
كلِفاعلِمرفوعِفتفكرِفيِنفسكِأنِزيداًِهناِفاعلِ

ىِهذهِوكلِفاعلِمرفوعِفتعرفِأنِزيداًِمرفوعِوتسمِ 
تلكِ بتكررِ إنهِ ثمِ الّستحضار،ِ ملكةِ الملكةِ

ا القدرةِالّستنباطاتِتحصلِملكةِ لّستنباط،ِوهيِ
الكليةِ المسائلِ منِ الجزئياتِ أحكامِ استنباطِ علىِ

 .كماِعرفتِمثاله

لحصولِ بدِ فلاِ المطالعة،ِ ملكةِ هيِ الثانيةِ والملكةِ
ملكةِالمطالعةِمنِمعرفةِالقواعدِالكليةِثمِمنِتكررِ

ِِ ِِِِ-معرفتها، ،ِثمِمنِاستنباطِِ-أعنيِتكررِتذكرها
أحكامِبعضِجزئياتِموضوعاتهاِمنها،ِثمِمنِتكررِ
فيِ الأشخاصِ مراتبِ وتختلفِ الّستنباطات.ِ تلكِ

 .تلكِالملكة
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then the repetition of such derivations. The levels of 

people in this faculty differ. 

Know that the addition of the word ʿilm (science) to 

terms such as naḥw, ṣarf, fiqh, and other names of 

the sciences, is of the same kind as the expression 

shajar al-arāk (the arāk tree), where the latter are the 

objects to which the word ʿilm is attached. 

 

Chapter Five: 

On the Rulings (aḥkām) of the Sciences 

As Ibn Nujaym stated in al-Ashbāh, the sciences fall 

under the same rulings as actions: farḍ ʿayn (an 

individual obligation), farḍ kifāyah (a communal 

obligation), mandūb (recommended), ḥarām 

(prohibited), makrūh (disliked), and mubāḥ 

(permissible). 

I say: The basis of this classification is that 

knowledge follows the ruling of the object of 

knowledge. There is a difficulty in this, because if it 

is said:  the object of knowledge is obligatory, then 

knowledge of it is obligatory. In Taʿlīm al-

Mutaʿallim it is mentioned: “That by which one 

attains an obligation itself becomes obligatory.” 

I say, therefore, that the most important sciences are 

those which are farḍ ʿayn upon the responsible 

person before all else, namely the knowledge of 

tawḥīd and the divine attributes. After that comes 

what is an individual obligation upon him at all 

times, such as knowing the obligatory traits of 

character and their prohibitions. After that comes 

what is individually obligatory at particular times, 

such as the knowledge of prayer and fasting when 

one reaches the time of their obligation. Then comes 

that which is a farḍ kifāyah if no one else in the 

لِفظِِ إِضافة أِن ِ"الصرف"وِِِ"النحو"إلىِِِِ"العلم"واعلم
ِِِِ"الفقه"و قبيل منِ العلومِ أسماءِ منِ شجرِ"وغيرهاِ

ِ..ِوأسماءِالعلومِهيِالمضافاتِإليها"الأراك

 

 

 الفصل الخامس 

 )في أحكام العلوم( 

اِبنِنجيمِفيِ"الأشباه":ِفرضِعينِ وهيِعلىِماِذكره
ِوفرضكِفايةِومندوبِوحرامِومكروهِومباح.ِ

كِذلك،ِإذِ أقول:ِمدارِهذاِالتقسيمِانقسامِالمعلوم
قيلِأنِالعلمِتابعِللمعلوم،ِوهناِنظرِلأنِمنِالمعلومِ

قِالِفيِِ وِاجب. فِعلمه وِاجباً يِكون اِلمتعلم)ما :ِ(تعليم
واجباً،ِ يكونِ الواجبِ إقامةِ إلىِ بهِ يتوسلِ ماِ إنِ

 .انتهى

اِلمكلفِقبلِِ اِلعلومِماِهوِفرضِعينِعلى أقولِفأهم
كلِشيء.ِوهوِعلمِالتوحيدِوالصفات،ِثمِماِفرضِ
فرائضِِ كِمعرفةِ وقت، كِلِ في ذلكِ بعدِ عيناًِ عليهِ
الأخلاقِومحرماتها،ِثمِماِفرضِعليهِعيناِفيِبعضِ
إلىِ المرءِ بلوغِ وعندِ والصومِ الصلاةِ كِعلمِ الأوقات

ا،ِثمِماِفرضِعليهِعلىِالكفايةِعندِماضهتِروقتِاف
ومنِ العلوم،ِ مستحباتِ ثمِ به،ِ القائمِ وجودِ عدمِ
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community fulfills it. Then come the sciences that 

are mustaḥabb, among which is the acquisition of 

communally obligated sciences when there are 

already others who fulfill them. 

You will come to know the details of this, if Allah 

Most High wills. Thus, this order must be observed 

in the acquisition of knowledge. Whoever neglects 

this order has committed injustice—for surely the 

unjust shall not prosper. 

 

Chapter Six: 

The Ruling of Knowledge Follows the Ruling of 

the Object of Knowledge 

Know that the ruling of knowledge is as the ruling of 

the object of knowledge. If the object of knowledge 

is a farḍ ʿayn, or a wājib, or a sunnah, then 

knowledge of it takes the same ruling, provided that 

the object of knowledge depends upon that 

knowledge. We made this qualification because if it 

does not depend upon that knowledge, then the ruling 

of the knowledge does not follow the ruling of the 

object of knowledge. 

For example, correct recitation of the Qur’an to the 

extent of avoiding a laḥn jalī (major error) is farḍ 

ʿayn. However, the codified discipline known as ʿilm 

al-tajwīd is not farḍ ʿayn, but rather a farḍ kifāyah, 

as [Mulla] ʿAlī al-Qārī explicitly stated. The reason 

is that correct recitation of the Qur’an does not 

depend on studying that discipline formally, but can 

be attained through oral transmission from a skilled 

teacher. 

If the object of knowledge is ḥarām qaṭʿī (strictly 

prohibited), or makrūh taḥrīmī, or makrūh tanzīhī, 

then knowledge of it also carries the same ruling—

مستحباتِالعلومِتحصيلِفروضِالكفايةِعندِوجودِ
 .القائمِبها

فِيفترضِ إِنِشاءِاللِسبحانه. تِفصيلِذلك وستعرف
هذاِالترتيبِفيِتحصيلِالعلوم،ِومنِأخطأِالترتيبِ

ِ.فقدِظلم.ِإنهِلِّيفلحِالظالمون

 

 الفصل السادس 

 )حكم العلم كحكم المعلوم( 

كِانِالمعلومِ كِحكمِالمعلومِفإن اعلمِأنِحكمِالعلم
اِلمعلومِ تِوقف إِذا كِذلك فِعلمه أِوِسن ة أِوِواجباً فرضاً
علىِذلكِالعلم،ِإنماِقيدناِبهِلأنهِإذاِلمِيتوقفِعليهِ

 ِ.لِّيكونِحكمِالعلمِحكمِالمعلوم

ِ الجلي  اللحنِ القرآنِقدرِماِيخلصِعنِ فإنِتجويدِ
فرضِعين،ِلكنِالعلمِالمدو نِالمسم یِبعلمِالتجويدِ
كِماِصر حِبهِعليِ ليسِبفرضِعين،ِبلِفرضكِفاية
يِتوقفِعلىِ اِلقرآنِلّ أِنِتجويد القاري.ِوسببِذلك
الشيخِ بلِيمكنِتحصيلهِبمشافهةِ الفنِ معرفةِذلكِ

 .المجو د

أوِ أوِمكروهاِتحريمياِ قطعياِ المعلومِحراماِ كِانِ وإن
كِذلكِإنِلمِيكنِالمرءِولِّغيرهِمظنةِ تنزيهيا،ِفعلمه
وقوعهِفيِذلكِالمعلوم،ِولذاِقالِفيِ)المدارك(ِعندِ
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so long as neither the person himself nor others are 

in danger of falling into it. For this reason it is stated 

in al-Madārik, under Allah’s saying: “They learned 

what harmed them and did not benefit them” [2:102], 

that in this verse is proof that learning sorcery is 

necessarily to be avoided—just like learning 

philosophy that leads to misguidance. 

 

Chapter Seven: 

If One is Likely to Fall into Ḥarām or Makrūh 

If a person is susceptible to fall into ḥarām qaṭʿī or 

into makrūh taḥrīmī or makrūh tanzīhī, then it is farḍ 

upon him to know the way to avoid the first (i.e. 

ḥarām qaṭʿī), wājib upon him to know the way to 

avoid the second (i.e. makrūh taḥrīmī), and 

mustaḥabb to know the way to avoid the third (i.e. 

makrūh tanzīhī). This is because avoiding the first is 

a farḍ, avoiding the second is wājib, and avoiding the 

third is mustaḥabb. Since knowledge of the way to 

avoid something depends on knowing the reality of 

that very thing, it is as was said in Taʿlīm al-

Mutaʿallim—when explaining the forbidden traits of 

character—: “One cannot guard against them except 

by knowing them and knowing what opposes them. 

Therefore, it is obligatory upon every human being 

to know them.” 

Thus, it is farḍ upon him to know the first (i.e. ḥarām 

qaṭʿī), wājib to know the second (i.e. makrūh 

taḥrīmī), and mustaḥabb to know the third (i.e. 

makrūh tanzīhī). For example, if a person happens to 

be among magicians or philosophers and fears that 

he may practice magic or adopt philosophy, then it is 

farḍ upon him to know [the essence of] magic and 

philosophy in order to avoid them. 

قولهِتعالى:ِ﴿ويتعلمونِماِيضرهمِولِّينفعهم﴾ِفيِ
الّجتنابِ السحرِواجبِ تعلمِ أنِ دليلِعلىِ الآيةِ

ِ.كتعلمِالفلسفةِالتيِتجرِإلىِالغواية،ِانتهى

 

 

 الفصل السابع

 )إذا كان مظنة الوقوع في الحرام أو المكروه( 

أوِ القطعيِ الحرامِ فيِ الوقوعِ مظنةِ المرءِ وإنِكانِ
معرفةِ عليهِ فيفرضِ التنزيهي،ِ أوِ التحريميِ المكروهِ
التجنبِعنِالأول،ِويجبِعليهِمعرفةِطريقِ طريقِ
التجنبِعنِالثاني،ِويستحبِمعرفةِطريقِالتجنبِ
اِلثانيِ فِرضٌِوعن اِلأول اِلتجنبِعن اِلثالث،ِلأن عن

تِوِ مِستحب.ِولما اِلثالث وِعن مِعرفةِطريقِواجب قف
التجنبِعنِشيءِعلىِمعرفةِذاتِذلكِالشيء،ِلماِ

فيِبيانِمحرماتِالأخلاقِِِِ-قالِفيِ)تعليمِالمتعلم(ِِ
يِضادها،ِِِ- مِا وِعلم بِعلمها إِلّ  عِنها اِلتحرز يمكن ولّ

 .فيفترضِعلىكِلِإنسانِعلمها،ِانتهى

يفترضِعليهِمعرفةِالأولِأيِالحرامِالقطعي،ِويجبِ
كِأنِوقعِالمرءِ معرفةِالثاني،ِويستحبِمعرفةِالثالث.
بينِالسحرةِوالفلاسفةِوخافِأنِيفعلِالسحرِأوِ
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Similarly, if he engages in trade, he becomes 

susceptible to falling into ribā (interest); hence it is 

farḍ upon him to know the way of avoiding ribā, 

which depends on knowing the essence of ribā itself. 

Likewise, is the case for anyone who undertakes a 

matter where there is fear of falling into its 

prohibitions or its disliked acts. Likewise, whoever 

possesses a sound limb must know the prohibitions 

and the disliked acts which he fears may be 

committed with it. So understand this. 

 

 

 

Chapter Eight: 

The Ruling on Knowledge of Ḥarām and 

Makrūh when They Become Widespread Among 

People 

If many people are susceptible to falling into ḥarām 

or makrūh, then knowledge of that ḥarām or makrūh 

taḥrīman or makrūh tanzīhan is a farḍ kifāyah, a 

wājib kifāyah, or a mustaḥabb kifāyah upon those 

who are not personally susceptible. However, it is  

farḍ ʿayn, wājib ʿayn, or mustaḥabb ʿayn upon those 

who are susceptible. 

If some individuals in a town acquire this knowledge, 

regardless if they themselves are susceptible, it is no 

longer required from the rest of those who are not 

susceptible, but not from those who are susceptible. 

If the people of that town altogether remain ignorant, 

they are all sinful for neglecting the first two levels 

(farḍ and wājib) and blameworthy for neglecting the 

third (mustaḥabb). 

السحرِ معرفةِ عليهِ يفترضِ فإنهِ الفلسفة،ِ يعتقدِ
 .والفلسفةِليتجنبِعنهما

الرباِ الوقوعِفيِ فإنهِمظنةِ التجارةِ إذاِباشرِ وهكذاِ
وهيِ الرباِ عنِ التجنبِ طريقِ معرفةِ عليهِ فيفترضِ
أِمراًِ كِلِمنِباشر اِلربا.ِوكذا نِفس تتوقفِعلىِمعرفة
يخافِأنِيقعِفيِمحرماتهِأوِمكروهاته.ِوكذاِمنِلهِ
محرماتِ معرفةِ ويجبِ عليهِ يفترضِ سليمِ عضوِ

ِ.رفومكروهاتِيخافِأنِيفعلهاِبهِفاع

 

 الفصل الثامن

 )حكم علم الحرام والمكروه إذا فشا بين الناس(

كِثيرِمنِ كِانِمظنةِالوقوعِفيِالحرامِأوِالمكروه وإن

تنزيهاِِِالناس،ِفعلمِ  أوِ ذلكِالحرامِأوِالمكروهِتحريماِ
أِوِمستحبكِفايةِعلىِ أِوِواجبكِفاية فرضكِفاية
منِلمِيكنِمظنةِالوقوعِفيها.ِوفرضِعينِأوِواجبِ
الوقوعِ مظنةِ كِانِ من علىِ أوِمستحبِعينِ عينِ
الوقوعِ فيهاِمظنةِ بلدةِ البعضِفيِ فإنِعلمهِ فيها.ِ

كِانِذلكِالعالمِمظنةِالوقوعِأوِلّ،ِيسق طِعنِسواء
الباقينِالذينِليسواِبمظنةِالوقوعِلِّعنِالباقينِالذينِ

فإنِجهلهِأهلِتلكِالبلدةِجميعاًِِِ.همِمظنةِالوقوع
مثالِ الثالث.ِ تركِ وأساءواِفيِ الأولينِ تركِ أثمواِفيِ
فِمعرفةِ بِلدة، أِهل كِثيرِمن اِلتجارة إِذاِباشر أِنه ذلك
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For example: if many of the people of a town engage 

in trade, then knowing the prohibitions of trade and 

the way to avoid the prohibitions is a farḍ ʿayn upon 

the traders, and a farḍ kifāyah upon the non-traders. 

If even one person, whether a trader or non-trader, 

fulfills this, it is lifted from the rest of the non-

traders, but not from the rest of the traders—since it 

is a farḍ ʿayn upon each one of them. So understand 

this. 

As for when only a few individuals are susceptible to 

falling into ḥarām or makrūh, then knowledge of that 

ḥarām or makrūh is not a farḍ kifāyah or a wājib 

kifāyah upon anyone. Rather, it is a farḍ ʿayn, wājib 

ʿayn, or mustaḥabb ʿayn upon those very individuals 

who are susceptible. This was stated by Aḥmad in 

Ḥāshiyat al-Khayālī: “Farḍ kifāyah is the 

undertaking of that which the generality of people 

requires in regards to their livelihood and their 

afterlife.” The words of al-Ghazālī in Iḥyāʾ indicate 

the same. The likely reason is that charging the 

community with responsibility for needs pertaining 

only to a few individuals would be a great hardship. 

The determination of what counts as “many” and 

“few” in this context is left to common societal 

understanding. And Allah knows best. 

 

 

Chapter Nine: 

The Ruling Concerning One Who Fears Being 

Led Astray by Learning the Prohibited Sciences 

If it is feared that many people may fall into certain 

prohibitions, and there is no guarantee that teaching 

them will not lead the teacher himself into 

misguidance, such as [learning] magic, philosophical 

فرضِ عنهاِ التجنبِ طريقِ ومعرفةِ التجارةِ محرماتِ
كِفايةِعلىِغيرِالمتجرين.ِ عينِعلىِالمتجرينِوفرض
يِسقطِ اِلمتجرين أِوِغير اِلمتجرين بِهِواحدِمن قِام فإن
المتجرين،ِ الباقينِ عنِ لِّ المتجرينِ الغيرِ الباقينِ عنِ

 .فإنهِفرضِعينِعلىكِلِواحدِمنهمِفاعرف

كِانِمظنةِالوقوعِفيِالحرامِأوِالمكروهِقليلِ وأماِإن

فعلمِ  نادر،ِ الناسِ ليسِِِمنِ المكروهِ أوِ الحرامِ ذلكِ
كِفايةِعلىِأحد،ِبلِفرضِ كِفايةِولِّواجب بفرض
تلكِ علىِ عينِ مستحبِ أوِ عينِ واجبِ أوِ عينِ

:ِفرضِ(حاشيةِالخياليِ)المظنةِلماِقالهِقولِأحْدِفيِِ
الكفايةِهوِالقيامِبماِيحتاجِإليهِعامةِالخلقِمنِجهةِ

اِلِ اِنتهى.ِوكلام يِشعرِغالمعاشِوالمعاد، اِلإحياء زاليِفي
بذلك.ِولعلِوجهِذلكِأنِفيِالتكليفِبالقيامِبماِ
ومعرفةِ عظيماً،ِ حرجاًِ الناسِ منِ قليلِ إليهِ يحتاجِ
مقدارِالكثرةِوالقلةِهناِموكولِإلىِعرفِالناسِواللِ

 .أعلم

 

 :الفصل التاسع

تعلم  من  الغواية  نفسه  على  يخشى  من  )حكم 
 المحرمات( 

منِ فيهِ الناسِ منِ يقعِكثيرِ أنِ خيفِ وإنِكانِ
المحرماتِلِّيؤمنِمنِأنِيجرِمنِيعلمهِإلىِالغوايةِ
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speculations, or the doctrines of deviant sects, then it 

is not permissible for anyone to undertake them 

except one who is secure from himself, such that he 

will not practice magic, nor fall into the doubts of the 

philosophers or the deviant sects. This was explicitly 

stated by al-Ghazālī regarding the permissibility of 

engaging in debates with sects, which we will cite in 

the discussion on ʿilm al-kalām. Al-Subkī 

conditioned the same regarding the permissibility of 

engaging in philosophy. 

In summary: whoever is not safe from harm befalling 

him when attempting to ward off harm from others, 

is not obliged to take it up. Moreover, if the harm is 

religious in nature, then such direct engagement is 

not permissible at all. 

 

Chapter Ten: 

On Farḍ al-ʿAyn 

Farḍ al-ʿayn is knowledge of what Allah has tasked 

His servant within the state in which he presently 

finds himself. What Allah has tasked him with falls 

into three categories: belief, action, and abstention. 

As stated in al-Tatarḵāniyyah. 

It has been said: Farḍ al-ʿayn is ʿ ilm al-ḥāl: Meaning 

that knowledge which Allah has tasked His servant 

with in his present condition. Thus, ʿilm al-ḥāl is 

knowledge of the issues of īmān, and what has been 

made obligatory of character traits and actions, as 

well as what has been prohibited from them. A 

detailed discussion is in al-Tatarḵāniyyah  

When a human being reaches maturity in the mid-

morning, it becomes obligatory upon him to know 

Allah Most High with His attributes through 

reflection and reasoning, and to learn the testimony 

الضالةِفلاِ الفلاسفةِوالفرقِ السحرِوشبهاتِ مثلِ
يفعلِ أنِ نفسهِ منِيأمنِمنِ ِ إلّ  بهِ يقومِ أنِ يجوزِ
السحرِأوِيقعِفيِشبهاتِالفلاسفةِوالفرقِالضالة،ِ
كماِصرحِبهِالغزاليِفيِجوازِالّشتغالِبمجادلّتِ
الفرقِوسننقلهِفيِبيانِعلمِالكلام.ِوشرطهِالسبكيِ

وِبا بالفلسفة. اِلّشتغال يأمنِفيِجواز مِنِلّ أِن لجملة
منِإصابةِالضررِلهِعندِمباشرةِدفعِضررِالغيرِلِّ
كِانِالضررِدينياًِفلاِ يجبِعليهِمباشرةِدفعه،ِثمِإن

ِ.تجوزِتلكِالمباشرة

 

 :الفصل العاشر

 )فيِفرضِالعينِمنِالعلومِ(

كِل فهِاللِعبدهِفيِالحالِالذيِهوِفيه.ِ وهوِعلمِما
فيِ كِذاِ وترك. وفعلِ اعتقادِ أنواع:ِ ثلاثةِ كِل فهِ وما

 .التترخانية

قيلِفرضِالعينِمنِالعلومِعلمِالحالِومعناهِعلمِماِ
كل فهِاللِعبدهِفيِالحالِالذيِهوِفيه،ِفعلمِالحالِ
الأخلاقِ منِ فرضِ وماِ الإيمانِ مسائلِ معرفةِ
والأفعال،ِوماِحرمِمنهما.ِوتفصيلِذلكِماِقالِفيِ
التتارخانية:ِإذاِبلغِالإنسانِفيِضحوةِالنهارِيجبِ

بصفا تعالىِ اللِ معرفةِ والّستدلّلِعليهِ بالنظرِ تهِ
كِلمتيِالشهادةِمعِفهمِمعناهما.ِثمِإنِعاشِ وتعلم
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of faith with understanding of their meanings. Then, 

if he lives until the [end] time of ẓuhr, it becomes 

obligatory upon him to learn purification before the 

prayer of ẓuhr, then to learn the prayer itself, and so 

on and so forth. Then, if he lives until the month of 

Ramaḍān, it becomes obligatory upon him to learn 

the manner of fasting, what it requires to be 

sustained, and what nullifies it. If he acquires wealth, 

it becomes obligatory upon him to learn how to 

discharge zakāh and the nisāb threshold. And if he 

attains the ability to perform ḥajj, it becomes 

obligatory upon him to learn the ḥajj, the iḥrām of 

ḥajj, and its rites at their proper times; this, if he lives 

until the months of ḥajj. So the progression continues 

with the knowledge of all other obligatory actions 

that are farḍ al-ʿayn. As for abstention, it is required 

in accordance with whatever comes about with 

regards to one’s condition, and it varies from person 

to person. Do you not see how speaking obscenities 

and looking at nakedness is forbidden for one who 

can speak and see, while such a ruling does not apply 

to the mute and the blind? 

His statement: “When a human being reaches 

maturity” is understood to mean that it is not 

obligatory upon him to know Allah Most High 

before reaching puberty. This is the view of many of 

our mashāyikh. But Shaykh Abū Manṣūr [al-

Māturīdī] said, regarding the intelligent child, that it 

is obligatory upon him to know Allah Most High—

and this was also the view of many of the mashāyikh 

of Iraq. Such was stated by [Mulla] ʿAlī al-Qārī in 

the appendix of Sharḥ al-Fiqh al-Akbar. 

His statement: “through reflection and reasoning” 

means reflection upon the creation of the heavens 

and the earth, and a general form of reasoning such 

that one’s soul attains reassurance. He does not mean 

إلىِوقتِالظهرِيجبِعليهِالطهارةِقبلِتعلمِصلاةِ
الظهر،ِثمِتعلمِالصلاةِوهلمِجراًِإلىِآخره.ِثمِإنِ
كِيفيةِالصومِ عاشِإلىِشهرِرمضانِيجبِعليهِتعلم
وماِيقومِبهِوماِيفسده.ِفإنِاستفادِمالًِّيجبِعليهِ
الحجِ استطاعةِ بلغِ وإنِ ونصابها.ِ الزكاةِ كِيفيةِ تعلم

المسافرة تعلمِ عليهِ الحجِِِوجبِ وإحرامِ مكةِ إلىِ
 .ومناسكهِفيِمواطنها،ِهذاِإنِعاشِإلىِأشهرِالحج

التيِ الواجبةِ الأفعالِ إلىِعلمِسائرِ التدريجِ وهكذاِ
هيِفرضِعين.ِوأماِالتركِفيجبِبحسبِماِيتجددِ
ترىِ ألِّ الأشخاص،ِ باختلافِ ويختلفِ الحالِ منِ
السوءاتِ إلىِ والنظرِ بالفواحشِ التكلمِ كيفِيحرمِ
للصحيح،ِولِّيجبِذلكِعلىِالأبكمِوالأعمىِإلىِ

كِلامه  .هنا

قوله:ِإذاِبلغِيفهمِمنهِأنهِلِّيجبِعليهِمعرفةِاللِ
كِثيرِمنِمشايخنا.ِوقالِ تعالىِقبلِالبلوغ،ِوهذاِقول
الشيخِأبوِمنصورِفيِالصبيِالعاقل:ِإنهِيجبِعليهِ
كِثيرِمنِمشايخِالعراق،ِ معرفةِاللِتعالى،ِوهوِقول

 .كذاِقالهِعليِالقاريِفيِذيلِشرحِالفقهِالأكبر

خلقِ إلىِ النظرِ يريدِ والّستدلّل:ِ بالنظرِ قولهِ
بحيثِ الإجماليِ والّستدلّلِ والأرضِ السماواتِ
تطمئنِنفسه،ِولِّيريدِأدلةِأهلِالكلامِلأنِذلكِ

 .فرضكِفايةِلِّفرضِعين
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the evidence of the ahl al-kalām, for that is a farḍ 

kifāyah and not a farḍ ʿayn. 

His statement: “and to learn the testimony of faith 

with understanding of their meanings” there is some 

consideration in this, for it is not obligatory to learn 

the two specific phrases, but rather to learn their 

meaning and purport by any means. And, included is 

belief in the Messenger صلى الله عليه وسلم in all that he came with. 

His statement: “Then, if he lives until the [end] time 

of ẓuhr,” this is understood to mean that nothing of 

the sciences besides īmān is obligatory upon him 

unless he lives until the [end] time of ẓuhr. Yet there 

is some consideration in this, due to what is in Taʿlīm 

al-Mutaʿallim. “Likewise, just as it is farḍ upon the 

one tasked to know what pertains to his present state, 

it is also farḍ upon him to know the states of the 

heart: tawakkul, inābah, khashyah, and riḍāʾ for 

these pertain to all states.”  

His statement: “And so the progression continues 

with the knowledge of all other obligatory actions 

that are farḍ al-ʿayn,” for example, if one becomes 

in a state of janābah, it is obligatory upon him to 

know the manner of ghusl; and if he marries, it is 

obligatory upon him to know the rights of marriage. 

His statement: “As for abstention…”: meaning 

abstention from something “it is required in 

accordance with whatever comes about with regards 

to one’s condition.” For example, if one engages in 

trade, he is obliged to abstain from ribā or to guard 

against it; therefore, it is obligatory upon him to 

know how to guard against it. But it is not obligatory 

in a situation where he is not engaged in trade. 

It is stated in Taʿlīm al-Mutaʿallim: “Everyone who 

engages in something is tasked with knowing how to 

guard himself from the ḥarām therein.” So know that 

فيهِ معناهما،ِ فهمِ معِ الشهادةِ كِلمتيِ وتعلم قوله:ِ
معناهماِ تعلمِ بلِ الكلمتينِ تعلمِ يجبِ لِّ إذِ نظر،ِ
الّعتقادِ فيِ ويدخلِ كِان،ِ طريق بأيِ ومضمونهماِ
برسالةِالنبيِصلىِاللِعليهِوسلمِاعتقاد ِحقيقةٍِجميعٍِ

 .ماِجاءِبه

ِِ ،ِيفهمِهرِيجبِإلخظعاشِإلىِوقتِالِِِنِإثِمقوله:
منهِأنهِلِّيجبِعليهِشيءِمنِالعلومِغيرِالإيمانِإلِّ
إنِعاشِإلىِوقتِالظهر،ِوفيهِنظر،ِلماِفيِ"تعليمِ
المتعلم".ِوكذلك:ِأيكِماِيفترضِعلىِالمكلفِعلمِ
ماِيقعِفيِحاله،ِيفترضِعليهِعلمِأحوالِالقلبِمنِ
واقعِفيِجميعِ فإنهِ والرضاءِ والإنابةِوالخشيةِ التوكلِ

 .هىالأحوال،ِانت

قوله:ِوهكذاِالتدريجِإلىِعلمِسائرِالأفعالِالواجبةِ
كِماِإذاِأجنبِيجبِعليهِمعرفةِ التيِهيِفرضِعين،
معرفةِحقوقِ عليهِ تزوجِيجبِ وإذاِ الغسل،ِ كيفيةِ

 .الزوجية

قوله:ِوأماِالترك،ِأيِتركِشيءِفيجبِبحسبِماِ
يتجددِمنِالحال،ِفمنِباشرِالتجارةِيجبِعليهِتركِ
اِلتحرزِعنهِولِّ اِلتحرزِعنه،ِفيجبِعليهِعلم أِو الربا
"تعليمِ فيِ قالِ لها.ِ مباشرتهِ عدمِ حالِ فيِ يجبِ
علمِ عليهِ يفترضِ بشيءِ اشتغلِ منِ وكلِ المتعلم":ِ

منِفروضِالعينِالتحرزِعنِالحرامِفيه.ِثمِاعلمِأنِِ
اِلصانعِووحدتهِوسائرِ اِلعقليِعلىِوجود الّستدلّل
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among the farūḍ al-ʿayn is rational reasoning for the 

existence of the Creator, His oneness, and all of His 

attributes that are mass-transmitted, as indicated by 

what is transmitted from al-Tatarḵāniyyah. As for 

the matters of samʿiyyāt (the transmitted articles of 

faith) among the pillars of īmān, I think that rational 

reasoning is not obligatory regarding them. This is 

suggested in Taʿlīm al-Mutaʿallim: “And one must 

know Allah through proof. For although blind īmān 

is valid according to us, he is sinful for abandoning 

reasoning.” 

As for theological reasoning from the Sharīʿah, I 

mean the articles of belief, these are to be derived 

from the Sharīʿah—either directly, in conformity 

with the Qurʾān and Sunnah, or by the statements of 

the scholars of the Sharīʿah that such matters are 

indeed from what the Allah has informed of. This is, 

without doubt, a farḍ ʿayn, whether those articles of 

belief are of the sort that the intellect independently 

affirms, such as the existence of the Creator along 

with His attributes which are known by reflecting on 

created things, or of the sort that the intellect does 

not independently affirm. For it is stated in Sharḥ al-

Mawāqif: “The articles of belief must be taken from 

the Sharīʿah in order to be counted [as valid], even if 

they are among those which the intellect 

independently affirms.” 

 

Chapter Eleven: 

The Intellectually Mature Person Is Not Excused 

for Ignorance of His Creator 

An intellectually mature person who has reached 

adulthood is not excused for ignorance of his 

Creator, even if no report has reached him from the 

Messenger. [Mulla] ʿAlī al-Qārī, in the appendix to 

كِماِأشارِإليهِالمنقولِعنِالتتارخانية.ِ صفاتهِالمتواترة
يفترضِ لِّ أنهِ فظنيِ الإيمانِ أركانِ سمعياتِ وأماِ

يوم عليها.ِ العقليِ فيِِِئالّستدلّلِ ماِ ذلكِ إلىِ
ِبالدليل،ِفإنِإيمانِالمقلدِ "تعليمِالمتعلم":ِويعرفِاللّ 
بتركِ آثماًِ يكونِ لكنِ عندناِ صحيحاًِ وإنِكانِ

 .الّستدلّل

وأماِالّستدلّلِالشرعي،ِأعنيِبهِأنِتؤخذِالعقائدِ
منِالشرع،ِإماِبمطابقةِالكتابِوالسنة،ِأوِبإخبارِ
علماءِالشريعةِأنهاِمماِأخبرِبهِالشارعِففرضِعينِ
العقلِ فيهِ يستقلِ مماِ العقائدِ سواءِكانتِ البتة،ِ
إلىِ بالنظرِ تعرفِ التيِ بصفاتهِ الصانعِ كوجودِ

يهِالعقلِلماِقالِفيِالمصنوعاتِأوِمماِ]لّ[ِيستقلِف
شرحِالمواقف:ِإنِالعقائدِيجبِأنِتؤخذِمنِالشرعِ

ِ.ليعتدِبهاِوإنكِانتِمماِيستقلِفيهِالعقل

ِ

 

 

 الفصل الحادي عشر 

 )العاقل البالغ لا يعذر بالجهل بخالقه( 

إنِالعاقلِالبالغِلِّيعذرِبالجهلِبخالقهِوإنِلمِيبلغِ
إليهِخبرهِمنِجهةِالرسول.ِقالِعليِالقاريِفيِذيلِ
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his commentary on al-Fiqh al-Akbar, relates from al-

Ḥākim al-Shahīd, from Abū Ḥanīfa, that he said: “No 

one has an excuse in being ignorant of his Creator, 

due to what he sees in the creation of the heavens and 

the earth and the creation of his own self.” Upon this 

position are our mashāyikh from among Ahl al-

Sunnah wa-l-Jamāʿah. That is to say, one who dies 

without knowledge of his Creator, before any report 

has reached him from the Messenger, will be 

punished. 

Imam Al-Ashʿarī opines: it is not obligatory — one 

is excused in his ignorance if no report reaches him 

from the Messenger—citing the verse of Allah, 

Exalted is He: “We do not punish until We have sent 

a Messenger” (17:15). The completion of this 

discussion is found in the commentary of [Mulla] 

ʿAlī al-Qārī. 

As for the samʿiyyāt that are stipulated in īmān, such 

as the prophethood of the Prophet صلى الله عليه وسلم, the existence of 

angels, the descent of the [previous] divine 

scriptures, the states of the Hereafter, the obligation 

of ṣalāh, the prohibition of zinā, and other such 

matters known necessarily to have been conveyed by 

the Prophet صلى الله عليه وسلم from Allah Most High. It is not 

incumbent upon a person to affirm them by mere 

reason before [the information] reaches him from the 

Prophet صلى الله عليه وسلم through tawātur, when independent 

reasoning does not establish them [by necessity]; 

hence one is excused for ignorance of them until they 

reach him. However, once they have reached him 

through tawātur, his īmān is not complete except by 

affirming them. 

It is a farḍ ʿayn upon the legally responsible Muslim 

to seek knowledge of the necessities of religion 

(ḍarūriyyāt al-dīn). According to Sharḥ al-Maqāṣid, 

these are those matters whose being part of the 

أبيِ عنِ الشهيد،ِ الحاكمِ ذكرِ الأكبر،ِ الفقهِ شرحِ
حنيفةِأنهِقال:ِلِّعذرِلأحدِفيِالجهلِبخالقهِلماِ
اِلسماواتِوالأرضِوخلقِنفسه،ِوعليهِ يرىِفيِخلق
مشايخناِمنِأهلِالسنةِوالجماعة،ِيعنيِأنِمنِماتِ
بدونِمعرفةِخالقهِقبلِأنِيبلغِإليهِخبرهِمنِجهةِ

وقالِالأشعري:ِلِّتجبِيعنيِيعذرِِِ.الرسولِيعذب
بجهلهِإذاِلمِيبلغِإليهِمنِجهةِالرسولِبقولهِتعالى:ِ
كِناِمعذبينِحتىِنبعثِرسولًّ﴾ِوتمامِالكلامِ ﴿وما

ِِ .فيِشرحِعليِالقاري

النبيِ نبوةِ وهيِ الإيمانِ فيِ شرطِ ماِ سمعياتِ وأماِ
اِلآخرةِوفرضيةِ اِلكتبِوأحوال اِلملائكةِونزول ووجود
الصلاةِوحرمةِالزناِوغيرِذلكِمماِعلمِضرورةِمجيءِ
تِصديقهاِ يِفترضِعليه فِلا تِعالى، مِنِعندِالل بِه النبي
بمجردِالعقلِقبلِأنِتبلغِإليهِمنِجهةِالنبيِبطريقِ

يس إذِلِّ قبلِالتواتر،ِ فيعذرِبجهلهاِ العقلِ فيهِ تقلِ
يِتمِِ اِلتواترِفلا بِطريق إِليه بِلوغها بِعد إِليه.ِوأما البلوغ

 .إيمانهِإلِّبتصديقها

علمِ طلبِ المسلمِ المكلفِ علىِ عيناًِ ويفترضِ
اِلمقاصد((:ِ ِ))شرح مِاِفي عِلى وِهي اِلدين، ضروريات
كِونهِمنِالدينِبحيثِيعلمهِعوامِالمسلمينِ ماِتواتر
واستدلّل،ِكسمعياتِ نظرِ إلىِ حاجةِ غيرِ منِ
بوقتِ طلبهاِ افتراضِ يتوقفِ ولِّ الإيمان.ِ مسائلِ
كِماِيفترضِعليه ِفيفترضِعليهِطلبهاِحينِأمكن،
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religion is mutawātir, such that the common 

Muslims know them without need for investigation 

or reasoning, such as the samʿiyyāt. The obligation 

of seeking them is not restricted to a particular time; 

rather, one is obliged to seek them as soon as it 

becomes possible for him, just as he is obliged to 

seek knowledge of how to perform the obligatory 

acts of worship at the time they become obligatory 

upon him, and likewise to seek knowledge of how to 

guard himself from ḥarām in any matter he engages 

in when he engages in it. 

All of this is encompassed by the saying of the 

Prophet صلى الله عليه وسلم: “Seeking knowledge is an obligation 

upon every Muslim man and Muslim woman.” 

 

Chapter Twelve: 

Knowledge of What Does Not Belong to the 

Necessities of Religion 

As for knowledge of those creedal matters upon 

which Ahl al-Sunnah are in agreement, but which do 

not fall under the ḍarūriyyāt al-dīn, the obligation to 

seek them is not farḍ ʿayn but only farḍ kifāyah. 

Examples include: that the Qurʾān is uncreated, that 

Allah Most High will be seen in the Abode of the 

Hereafter, and that the Prophet صلى الله عليه وسلم is superior to the 

angels. 

[Mulla] ʿAlī al-Qārī, in his Sharḥ al-Fiqh al-Akbar, 

cites al-Subkī in one of his compositions, saying: “If 

a person were to live the span of his entire life and it 

never once occurred to him the question of whether 

the Prophet is superior to the angels, Allah Most 

High would not question him regarding it.” 

And it is mentioned in al-Tatārkhāniyyah: “If it 

never once occurred to his mind whether the Qurʾān 

افتراضها.ِ حينِ المفروضاتِ أداءِ علمِكيفيةِ طلبِ
حينِ باشرهِ أمرِ فيِ الحرامِ عنِ التحرزِ علمِ وطلبِ
السلام:ِ عليهِ قولهِ يحملِ ذلكِ وعلىِكلِ باشره.ِ

ِطلبِالعلمِفريضةِعلىكِلِمسلمِومسلمةِ.

 

 

 

ِ

 

 الفصل الثان عشر 

 )علم ما ليس من ضروريات الدين(

وأماِعلمِماِأجمعِعليهِأهلِالسنةِمنِالعقائدِمماِلمِ
يكنِمنِضرورياتِالدينِفلاِيفترضِطلبهِعيناً،ِبلِ
القرآنِغيرِمخلوق،ِوأنِ كِكونِ كفايةِفقط،ِوذلك
النبيِصلىِاللِ اللِتعالىِمرئيِفيِدارِالّخرة،ِوأنِ
القاريِفيِ عليِ قالِ الملك.ِ منِ أفضلِ وسلمِ عليهِ

رِالسبكيِفيِتأليفِله،ِ))شرحِالفقهِالأكبر((،ِذك
لوِمكثِالإنسانِمدةِعمرهِولمِيخطرِببالهِتفضيلِ
وقالِفيِ عنه.ِ تعالىِ يسألهِاللِ لمِ الملكِ علىِ النبيِ
اِلقرآنِمخلوقِأوِقديمِ لِوِلمِيخطرِببالهِأن التتارخانية:
اِلإسلام،ِ مِاتِعلى فِهو مِرئي أِوِغير مِرئي أِنِالل أو
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is created or eternal, or whether Allah is to be seen 

or not to be seen, then he dies upon Islam [Then 

Allah will not question him]. If he does think of the 

discussion, or he hears about the discussion, then it 

becomes necessary for him to have knowledge of it.” 

His statement: “Then he dies upon Islam”—that is, 

Allah Most High will not punish him for it, nor will 

he be declared an unbeliever on account of his 

ignorance. 

His statement: “If he does think of the discussion, or 

he hears about the discussion”—meaning after both 

together. By “hears” he intends hearing through 

tawātur, i.e., regarding matters upon which Ahl al-

Sunnah are in consensus. 

His statement: “it becomes necessary for him to have 

knowledge of it.” that is, it becomes obligatory upon 

him to affirm it and accept it, and he sins if he rejects 

it. 

Al-Dawānī transmits from al-Ghazālī that one who 

denies a matter agreed upon (mujmaʿ ʿalayh), if it is 

not from the ḍarūriyyāt al-dīn, does not commit 

unbelief.  By “mujmaʿ ʿalayh” he means that which 

Ahl al-Sunnah agreed upon after the time of the 

Ṣaḥābah. For that upon which the Ṣaḥābah 

themselves had consensus, denial of it constitutes 

unbelief according to some, once it has reached the 

person by way of tawātur of their consensus. 

As is known in uṣūl al-fiqh, distinguishing the 

ḍarūriyyāt al-dīn from the merely consensual 

matters, and the consensual from the disputed, is no 

small task, for what Ahl al-Sunnah themselves differ 

over cannot be considered ijmāʿ. 

Whoever consults Sharḥ al-Fiqh al-Akbar of [Mulla] 

ʿAlī al-Qārī along with his appended commentary 

وأماِبعدِالخطورِوالسماعِفلاِبدِمنِمعرفةِذلك،ِ
 .انتهى

قوله:ِماتِعلىِالإسلام،ِيعنيِلِّيعذبِاللِتعالىِ
 .بهِولِّيكفرِبجهله

أِرادِ مِعاً، بِعدهما أِي اِلخطورِوالسماع، بِعد قوله:ِوأما
اِلتواترِِِِِ-بالسماعِِ بِطريق أِجمعِعليهِِِ-السماع أنِمما

 .أهلِالسنة

عليهِ يفترضِ يعنيِ ذلك،ِ معرفةِ منِ بدِ فلاِ قوله:ِ
اِلغزاليِ اِلدوانيِعن تصديقهِوقبولهِويأثمِبجحده.ِنقل
أنِمنكرِالمجمعِعليهِإذاِلمِيكنِمنِضرورياتِالدينِ
أِهلِ أِجمعِعليه مِا يِعنيِبالمجمعِعليه اِنتهى. يِكفر، لّ
يِكفرِ اِلصحابة أِجمعِعليه إِذِما اِلصحابة، بِعد السنة

اِلبعضِِ إِجماعهمِمنكرهِعند اِلتواتر إِليهِبطريق إذاِبلغ
الفقهِوتمييزِ كِماِعرفِذلكِفيِأصولِ علىِذلك،
وتمييزِ الإجماعية،ِ المسائلِ عنِ الدينِ ضرورياتِ
الإجماعيةِعنِالإختلافية،ِوهوِماِاختلفِفيهِأهلِ
السنةِليسِبهين.ِومنِاطلعِعلىِشرحِالفقهِالأكبرِ

القِ عامةِِِيراِلعليِ علىِ اطلعِ شرحه،ِ ذيلهِ معِ
اِلزلفىِالمذِ بِه تِعالى كورات،ِوذلككِنزِعظيمِجزاهِالل

 .والنعيمِالمقيم
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will encounter most of these discussions. It is indeed 

a great treasure. May Allah Most High grant him 

nearness and everlasting bliss for it. 

Chapter Thirteen: 

(On Farḍ al-Kifāyah in the Sciences) 

Farḍ al-kifāyah, in its general sense, is the 

undertaking of whatever is required by the generality 

of people for their livelihood or their afterlife, as has 

been mentioned. 

As for farḍ al-kifāyah among the recorded sciences, 

according to what is stated in Iḥyāʾ, include: 

● the science of correct Qurʾānic readings (ʿilm 

al-qirāʾāt) 

● the science of their interpretation (tafsīr) 

● the science of their recitation rules (tajwīd) 

● the science of ḥadīth 

○ That is, sound ḥadīth, by analogy to 

the correct Qurʾānic readings, since 

mastery of all of them entails great 

difficulty 

● the science of their meanings 

● the science of the principles of ḥadīth (uṣūl 

al-ḥadīth) 

● the science of ethics (ʿilm al-akhlāq), what is 

other than taṣawwuf 

● the sciences of fiqh and uṣūl 

● the science of kalām 

 

 الفصل الثالث عشر 

 )في فرض الكفاية من العلوم( 

وفرضِالكفايةِمطلقاًِهوِالقيامِبماِيحتاجِإليهِعامةِ
كِماِعرفت،ِوفرضِ الخلقِمنِجهةِالمعاشِأوِالمعاد
اِلمدو نةِعلىِماِذكرِفيِ)الإحياء(:ِ اِلعلوم الكفايةِمن
تِفسيرهاِوعلمِتجويدهاِ اِلصحيحةِوعلم اِلقراءات علم
اِلقراءات،ِ قِياساًِعلى اِلصحيحة أِي اِلأحاديث وعلم

كِل هاِحرجاًِعظيماً،ِوعلمِمعانيها،ِولأنِفيِإحاطة
وعلمِأصولِالحديث،ِوعلمِالأخلاق،ِيعنيِماِعداِ
علمِالتصوف،ِوعلماِالفقهِوالأصول،ِوعلمِالكلامِ

معِِِِ- العقائدِ وهيِ مقاصده،ِ هناِ بالكلامِ والمرادِ
 .أدلتهاِالمختصرةِالتيِصنعهاِالمتكلمونِ

اختلفواِ السنة،ِوماِ أهلِ فيهِماِأجمعِعليهِ ويدخلِ
والماتريدية،ِ الأشاعرةِ فيهِ اختلفِ ماِ وهوِ فيه،ِ
فيستحبِمعرفتهِوترجيحِرأيِالماتريديةِواللِأعلم.ِ
الضالةِ الفرقِ مجادلةِ هناِ الكلامِ فيِ يدخلِ ولِّ
والفلاسفةِإذِهيِليستِبفرضكِفايةِمطلقاً،ِبلِفيِ

اِلنا يِقعكِثيرِمن أِن سِفيِعقائدهمكِماِأقطارِخيف
سننقلهِعنِالغزالي.ِوأماِمبادئِالكلام:ِوهيِبحثِ
والعرضِ الجوهرِ مباحثِ منِ وغيرهاِ الإدراكاتِ
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What is intended here is its essential aim, namely the 

creedal doctrines along with their concise evidence, 

as systematized by the mutakallimūn. This includes 

both what Ahl al-Sunnah have agreed upon that is not 

from the ḍarūriyyāt al-dīn. As for what they have 

differed over, such as the differences between the 

Ashʿarīs and the Māturīdīs. It is recommended to 

know these issues and to prefer the opinion of the 

Māturīdīs—and Allah knows best. 

Not included here under kalām is disputation with 

the deviant sects and the philosophers, for that is not 

a general farḍ al-kifāyah. Rather, it is required only 

in regions where it is feared that many people may 

fall into their creeds, just as al-Ghazālī has 

mentioned. As for the introductory matters of kalām, 

such as discussions on perceptions, and other topics 

concerning substance and accident, these fall under a 

deep examination of kalām, as what al-Ghazālī 

mentioned in the exposition about the ranks of the 

sciences. 

The farḍ al-kifāyah of the sciences corresponds to 

the rank of Iqtisād (moderation), as will be explained 

in the following chapter. We specified the evidence 

as concise because, as al-Ghazālī stated in his 

exposition about the ranks of the sciences, whoever 

goes beyond the rank of Iqtisād in the creeds, 

incessantly questioning and responding, this 

engagement in an exhaustive inquiry produces 

nothing but greater misguidance and ignorance for 

one who is not content with the amount entailed by 

Iqtisād.  

By Iqtisād he intended concise evidence without 

delving into excess, as al-Ghazālī made explicit in 

the Iḥyāʾ. This too will be cited in the discussion on 

the ranks of the sciences. 

كِماِسننقلهِعنِالغزاليِ فداخلةِفيِاستقصاءِالكلام
 .فيِبيانِمراتبِالعلوم

ِِ الّقتصاد مرتبةِ هوِ العلومِ منِ الكفايةِ ِِ-وفرضِ
كماِسيجيءِفيِالفصلِالآتي.ِوإنماِقيدناِِِ-بالدالِِ

بِيانِمراتبِ اِلغزاليِفي لماِسننقلِعن الأدلةِبالمختصرة
بالدالِِِ-العلوم:ِأنِمنِالخارجِعنِمرتبةِالّقتصادِِ

فيِالعقائدِزيادةِأسئلةِوأجوبةِوذلكِاستقصاءِلِِِّ-
وج ضلالًِّ إلِّ قدرِيزيدِ يقنعهِ لِّ منِ حقِ فيِ هلاًِ

 .،ِانتهى-بالدالِِِِ-الّقتصادِِ

أرادِبقدرِالّقتصادِالأدلةِالمختصرةِمنِغيرِتعمق،ِ
كماِصرحِبهِالغزاليِفيِالإحياء،ِوسننقلهِأيضاًِفيِ
بيانِمراتبِالعلوم.ِومنِفروضِالكفاياتِالمذكورةِ
وعلمِ اللغةِ متنِ وعلمِ الحساب،ِ علمِ الإحياء:ِ فيِ
الصرفِكماِ يشتملِ معنىِ بالنحوِ ويريدِ النحو،ِ

ِِ اللغةِوالنحوِستعرفِذلكِفيِالإحياء،ِلأنهما أيِ
كِتابِاللِوسنةِرسوله  .آلتانِلعلم

اِلبلاغةِفرضِ يِدلِعلىكِونِعلم اِلتعليل أقول:ِوهذا
الغزاليِ عندِ كِفايةِ فرض الطبِ وعلمِ أيضاً،ِ كفايةِ

ِومستحبِعندِالجمهورِ.

يكونِ الأمراضِ فيهِ بلدِغلبِ كِلِ أن أقول:ِوالحقِ
أنِ وينبغيِ أقول:ِ ثمِ كِفاية،ِ فرض فيهِ الطبِ علمِ
كِفاية،ِلأنهِ المنطقِفرض الأدلةِمنِ مباحثِ تكونِ
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Among the farḍ al-kifāyah sciences mentioned in the 

Iḥyāʾ are: 

● Arithmetic (ḥisāb) 

● The science of the text of language (matn al-

lughah) 

● The science of grammar (naḥw) 

By grammar he intended a meaning inclusive of 

morphology (ṣarf), as is clarified in the Iḥyāʾ, since 

both language and grammar serve as tools for the 

sciences of the Book of Allah and the Sunnah of His 

Messenger صلى الله عليه وسلم. 

I say: This reasoning indicates that the science of 

rhetoric (balāghah) is also farḍ al-kifāyah. The 

science of medicine is considered farḍ al-kifāyah 

according to al-Ghazālī, and mustaḥabb according to 

the majority. 

I say: The truth is that in every land where diseases 

are widespread, the science of medicine is farḍ al-

kifāyah.  

I say: It is appropriate that the discussion of evidence 

from logic also be deemed farḍ al-kifāyah, since it 

forms some of the preliminaries of uṣūl al-fiqh. For 

this reason, it was made a component of some works 

such as Mukhtaṣar al-Muntahā. 

As for the science of argumentation (munāẓarah), 

there is no doubt regarding its being mustaḥabb; the 

only question is whether it rises to the level of farḍ 

al-kifāyah. The predominant view is that it is indeed 

farḍ al-kifāyah, when the need arises for it. 

It is also appropriate that among farḍ al-kifāyah, is 

the science of the rasm (orthographic conventions) 

of the muṣḥaf. Al-Suyūṭī mentions in al-Itqān “Imām 

بِعضِ اِلفقه،ِولذاِجعلتِجزءاًِمن أِصول منِمبادئ
كِـِ)مختصرِالمنتهي(.ِوأماِعلمِالمناظرةِفلاِشكِ كتبه
فرضِكفاية،ِ فيِكونهِ الشكِ وإنماِ استحبابه،ِ فيِ
الحاجةِ كِثرتِ إذ كِفاية،ِ فرض كِونهِ الغالب والظنِ

 .إليهِفيِالعلومِالآلية

مرسومِ علمِ الكفايةِ فروضِ منِ يكونِ أنِ وينبغيِ
اِلإمامِ اِلسيوطيِفيِ"الإتقان":ِقال يِقول المصاحف،
أحْد:ِتحرمِمخالفةِخطِمصحفِعثمانِرضيِاللِ
يكتبِ هلِ مالكِ سئلِ المقنع:ِ فيِ وقالِ عنه.ِ
المصحفِعلىِماِأحدثهِالناسِمنِالهجاء؟ِفقال:ِ

ِعلىِالكتبةِالأولى،ِولِّمخالفِلهِمنِعلِ ماءِلّ،ِإلّ 
ِ.الأمة،ِانتهى
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Aḥmad says: ‘It is forbidden to oppose the script of 

the Muṣḥaf of ʿ Uthmān. And in al-Muqniʿ it is stated: 

[Imam] Mālik was asked whether the muṣḥaf may be 

written according to the new rasm that people have 

devised. He replied: ‘No, only according to the 

original writing.’ None of the scholars of the Ummah 

differed from him in this.’” 

 

Chapter Fourteen: 

(The Ranks of the Sciences) 

If it is said: “Every recorded science possesses three 

ranks—iqtiṣār (rudimentary), iqtiṣād (moderation), 

and istiqṣāʾ (exhaustive inquiry)—as will be 

explained.  

The last of these is also called tabahhur (deep 

immersion). Which of these ranks, then, in the 

sciences mentioned in the previous chapter, is farḍ 

al-kifāyah?”  

I reply: It is likely the rank of iqtiṣād, for the rank of 

iqtiṣār does not suffice to meet the general need. 

Al-Istarūshanī said in al-Karāhiyyah wa-l-Istiḥsān: 

“For a person to attain the degree of issuing fatwā, 

and to clarify the lawful and unlawful among people, 

is a farḍ al-kifāyah.” And attaining the rank of 

issuing fatwā is not achieved by the rank of iqtiṣār in 

fiqh. 

Al-Ghazālī, in the Iḥyāʾ, said: “Iqtiṣār in kalām is 

merely to know the creeds of Ahl al-Sunnah without 

any engagement in their evidence. Iqtisād is to know 

them with transmitted or rational evidence, such that 

one is capable of debate with an innovator, while not 

engaging in the detailed discussions of the 

 

 

 

 

 الفصل الرابع عشر 

 )مراتب العلوم( 

ِِ-إنِق لتِلكلِعلمِمدو نِثلاثِمراتب:ِاقتصارِِ
واستقصاء،كِماِسيأتيِِِِ-بالدالِِِِ-واقتصادِِِِ-بالراءِِ

اِلمراتبِ هِذه فِأية اِلتبحر، اِلأخيرة لِلمرتبة وِيقال بيانها.
كِفاية؟  منِالعلومِالمذكورةِفيِالفصلِالسابقِفرض

لِّ قلتِلعلِتلكِمرتبةِالّقتصادِلِّمرتبةِالّقتصار
 .تفيِباندفاعِالحاجةِالعامةِ

بلوغِ والّستحسان،ِ الكراهيةِ فيِ الّستروشني:ِ قالِ
الناسِ الفتوى،ِوبيانِالحلالِوالحرامِبينِ المرءِدرجةِ

انتهى كِفاية،ِ لِّتحصلِ فرض الفتوىِ درجةِ وبلوغِ
الفقه الّقتصارِفيِ الغزاليِفيِالإحياء:ِ. بمرتبةِ وقالِ

الّقتصارِفيِعلمِالكلامِمعرفةِعقائدِأهلِالسنةِبلاِ
بالدليل،ِوأماِالّقتصادِفمعرفتهاِبأدلةِنقليةِ اشتغال

أوِعقليةِبحيثِيتمكنِمنِمناظرةِالمبتدع،ِمعِعدمِ
نادراً، إلِّ أدلتهمِ وردِ المبتدعةِ بأقوالِ  الّشتغالِ

ولِّيخفىِأنِمنِلمِيشتغلِبأدلةِالعقائدِلِّ  .انتهى
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innovators or in refuting their proofs—except 

rarely.” 

It is clear that one who has not engaged with the 

evidence of the creeds is incapable of repelling 

people’s doubts concerning creed. Thus, the general 

need is not met by the rank of iqtiṣār in kalām. 

I say: Apply the same principle for fiqh and kalām to 

the rest of the sciences. 

As for istiqṣāʾ (exhaustive inquiry): to deem it farḍ 

al-kifāyah would entail great difficulty. Al-Ghazālī 

said in the Iḥyāʾ, after affirming that arithmetic is a 

farḍ al-kifāyah: “As for delving into the subtleties of 

arithmetic, that is a virtue, not an obligation.” 

And Ibn Nujaym, in al-Ashbāh, said: “Deep 

immersion (tabahhur) in fiqh and the science of the 

heart is mustaḥabb.” I say: apply the same principle 

to other sciences beyond these three. 

Thus it is determined that farḍ al-kifāyah pertains to 

the rank of iqtiṣād. 

 

Chapter Fifteen: 

(How to Attain the Rank of Iqtisād) 

If it is asked: “How is the rank of iqtiṣād attained, 

such that thereby the obligation of farḍ al-kifāyah is 

fulfilled?”  

I reply: Al-Ghazālī said in the Iḥyāʾ: 

As for ḥadīth, iqtiṣār therein is to acquire what is 

contained in the two Ṣaḥīḥs (Bukhari and Muslim), 

verifying one’s copy with a scholar’s copy who is 

well-versed in the texts of ḥadīth, such that he is able 

to retrieve what is needed at the time of need. 

يقدرِعلىِدفعِشبهاتِالناسِفيِالعقائدِفلاِتندفعِ
   .الحاجةِالعامةِبمرتبةِالّقتصارِمنِالكلام

وأماِ  .أقول:ِوقسِعلىِالفقهِوالكلامِباقيِالعلوم
كِفايةِحرجِعظيم.ِقالِ الّستقصاء:ِففيكِونهِفرض

بعدِبيانِفرضيةِعلمِالحسابِِِ)الإحياء(الغزاليِفيِِ
الحسابِ دقائقِعلمِ التعمقِفيِ وأماِ الكفاية:ِ علىِ

وقالِابنِنجيمِفيِالأشباه:ِ  .فهيِفضيلةِلِّفريضة
إنِالتبحرِفيِالفقهِوعلمِالقلبِمندوبِإليه.ِأقول:ِ

الثلاثةِماِعداها فتعينِأنِفرضِ .فقسِعلىِهذهِ
ِ.الكفايةِمرتبةِالّقتصاد

 

 

 

 الفصل الخامس عشر 

 )كيفية تحصيل مرتبة الاقتصاد(

كِيفيةِتحصيلِمرتبةِالّقتصادِبحيثِيتمِ إنِقلتِما
بهاِفرضِالكفاية؟ِقلت:ِقالِالغزاليِفيِالإحياءِوأماِ
اِلصحيحينِمنِ الحديثِفالّقتصارِفيهِتحصيلِماِفي
يعلمِ خبيرِ رجلِ علىِ نسختهِ بتصحيحِ الأحاديثِ
متنِالحديث،ِبحيثِيقدرِعلىِطلبِماِيحتاجِإليهِ

كِماِلِّوقتِالحاجة،ِولِّيلزمِحفظِمتونِا لحديث،
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Memorization of the ḥadīth texts is not required, just 

as memorization of the names of narrators is not 

required. As for iqtiṣād therein, it is that you add to 

the two Ṣaḥīḥs, the ḥadīths found in the sound 

Musnads.  

Thus, in the rank of iqtiṣād, memorization is not 

stipulated, just as it is not stipulated in the rank of 

iqtiṣār. Rather, two conditions are required: 

1. Knowledge of the ḥadīths in wording and 

meaning, with verification of one’s copy 

against a scholar’s edition who is well-

versed in the texts of ḥadīth. 

2. The ability to retrieve what is needed from 

the ḥadīths at the time of need. 

I say: the second condition is seldom realized 

without recourse to the books of indices. One should 

apply the same principle to ḥadīth as to the other 

disciplines. Memorization was only not stipulated 

because of the great hardship it would entail. 

 

Chapter Sixteen: 

(The Ruling on Memorizing the Qurʾān) 

Al-Suyūṭī said in al-Itqān: “Among the farḍ al-

kifāyāh upon the Ummah is that a group from them, 

reaching the number of tawātur, preserve the entire 

Qurʾān. Teaching it is also a farḍ al-kifāyāh, and it is 

among the greatest acts of devotion.” 

As for the number required to reach tawātur, there 

are differing views. The sound opinion is that no 

specific number is stipulated in the definition of 

tawātur; rather, its true definition is that the intellect 

كِأنِ فيه الّقتصادِ وأماِ الرجال.ِ أساميِ يلزمِحفظِ
فيِ المذكورةِ الأحاديثِ الصحيحينِ إلىِ تضيفِ

انتهى الصحيحة،ِ مرتبةِ .المسنداتِ يشترطِفيِ فلمِ
اِلّقتصار،ِ يِشترطهِفيِمرحلة كِماِلم اِلحفظ، الّقتصاد

 :وإنماِشرطِأمرين

عِلىِ - اِلنسخة تِصحيح مِع لِفظاِومعنى اِلعلم الّول:
 .رجلِعالمِبمتنِالأحاديث

منِ - إليهِ يحتاجِ ماِ طلبِ علىِ القدرةِ والثاني:ِ
قلماِيكونِ والثانيِ أقول:ِ الأحاديثِوقتِالحاجة.ِ
مِنِ مِاِعداه اِلحديث اِلفهرس.ِوقسِعلى بدونكِتب

ِ.الفنون،ِوإنماِلمِيشترطِالحفظِلأنِفيهِحرجاًِعظيماًِ

 

 

 الفصل السادس عشر 

 )حكم حفظ القرآن( 

اِلكفاياتِ فِروض مِن إِن ِ)الإتقان(: اِلسيوطيِفي قال
اِلتواتر،ِِ يِبلغِعددهمِحد اِلأمةِحفظِقومِمنهم، على
أِفضلِ مِن وِهو فِرضكِفاية أِيضاً وِتعليمه اِلقرآن. كل

انتهى فيهِِ .القرب،ِ التواترِ حدِ إلىِ العددِ وبلوغِ
اختلافات،ِوالصحيحِأنِالعددِليسِبشرطِفيِحدِ
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does not deem it possible that they could have 

colluded upon a lie. 

His statement “upon the Ummah” suggests that this 

is not a farḍ al-kifāyah upon the people of every land, 

but rather upon the Ummah as a whole, such that the 

obligation falls away from all of them if a group 

fulfills it. There is an objection here: The meaning of 

it being a farḍ al-kifāyāh is to safeguard the Qurʾān 

from changes and doubt, and to ensure that anyone 

who is uncertain about any aspect whether it be a 

word or a letter of the Qurʾān is able to easily refer 

back to them.  

By “able to easily refer back” I mean with facilitated 

access, since the very meaning of a farḍ al-kifāyāh is 

to remove hardship from the people in matters of 

their worldly and afterlife. So to require one in the 

farthest East to refer to one in the farthest West 

would entail great hardship. Thus, it appears correct 

that it is a farḍ al-kifāyāh that in each region there 

exist ḥuffāẓ of the Qurʾān, reaching the number of 

tawātur, such that it is easy for every land of Islam 

to refer back to them. 

His statement “the entire Qurʾān” means all of the 

sound canonical readings (qirāʾāt). It is not sufficient 

that one memorizes only the transmission of a single 

transmitter or the recitation of a single Imam. This is 

indicated by the statement of al-Jaʿbarī: “The 

transmission of the seven canonical readings is a farḍ 

al-kifāyāh, because they are parts of the Qurʾān.” 

Then, as for stipulating memorization itself, there is 

room for objection. It is sufficient that a group 

reaching the number of tawātur verify their muṣḥafs 

against reliable ḥuffāẓ in whose memorization they 

have no doubt, or against muṣḥafs in whose accuracy 

they have no doubt, and that they be capable of 

retrieving whatever verses are needed—by analogy 

علىِ تواطؤهمِ العقلِ تجويزِ عدمِ حدهِ بلِ التواتر،ِ
  الكذب

اِلكفايةِقوله بِفرض لِيس أِنِذلك يِشعر اِلأمة، :ِعلى
فيسقطِ الأمة،ِ جميعِ علىِ بلِ بلد،ِ كِلِ أهل علىِ

جميعهمِبحفظِقومِمنهم،ِوفيهِنظر:ِلأنِِِالفرضِعنِ
عنِ القرآنِ صيانةِ فرضِكفايةِ ذلكِ معنىِكونِ
التحريفِوالشكِفيه،ِوإمكانِأنِيراجعِإليهمِمنِ
كِفاية،ِ يشكِفيِشيءِمنكِلماتِالقرآنِأوِحروفه

اليهمِِ المراجعةِ ِِ-وأعنيِبإمكانِ الميسرة ذِإِِِ–القدرةِ
كِفايةِدفعِالحرجِعنِالناسِ كِونِالشيءِفرض معني
بحسبِالمعاشِأوِالمعاد،ِوفيِمراجعةِمنِفيِأقصىِ
حرجِ المغربِ بلادِ أقصىِ فيِ منِ إلىِ المشرقِ بلادِ

كِفايةِوجودِحفاظِيبلغِِِ.عظيم فالظاهرِأنِيفترض
يت أقطارِبحيثِ التواترِفيِ المراجعةِعددهمِحدِ يسرِ

 .إليهمِمنكِلِبلدِمنِبلادِالإسلام

الصحيحة،ِقوله القراءاتِ القرآن،ِمعناهِجميعِ كِلِ :
قِراءةِشيخِواحد،ِ أِو يِكفيِحفظِروايةِراوٍِواحد ولّ

السبعِِِكماِ القراءاتِ نقلِ الجعبري:ِ قولِ إليهِ يشيرِ
انتهى القرآن،ِ أبعاضِ كِفايةِلأنهاِ إنِفيِِِ.فرض ثمِ

اشتراطِالحفظِهناِنظر،ِيكفيِتصحيحِقومِمنهمِ
يبلغِعددهمِحدِالتواترِمصاحفهمِعلىِحفاظِلِّ
لِّ مصاحفِ علیِ أوِ يشكونِفيِصحةِحفظهم،ِ
علىِ يقدرونِ استقامتها،ِوکونهمِبحيثِ يشکونِفيِ
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to what al-Ghazālī said concerning the rank of 

iqtiṣād in ḥadīth, as we have cited. 

His statement “teaching it is a farḍ al-kifāyāh” is not 

specific to the Qurʾān. Rather, teaching all of the 

sciences that are farḍ al-kifāyah is itself a farḍ al-

kifāyāh, and this is evident. As for knowledge that is 

farḍ ʿayn, its teaching is farḍ kifāyah a fortiori. 

 

 

 

 

Chapter Seventeen: 

(Wājib al-ʿAyn and Wājib al-Kifāyah) 

Just as some of the sciences are Wājib al-ʿayn—

namely, the knowledge of those Wājibāt and makrūh 

taḥrīmī that directly pertain to a person’s 

circumstances— some of them Wājib al-kifāyah. 

 

 

Chapter Eighteen: 

(On What Is Mandūb as an Individual Duty) 

This includes ʿilm al-taṣawwuf and istiqṣāʾ in those 

sciences that are farāʾiḍ kifāyāt, except for istiqṣāʾ in 

ʿilm al-kalām. Al-Ṭībī, in his commentary on al-

Mishkāt, reported from Muḥyī al-Sunnah: “The 

scholars of the Salaf from among Ahl al-Sunnah 

agreed upon prohibiting argumentation and dispute 

regarding the attributes [of Allah], and forbade 

delving into kalām.” And in al-Khulāṣah it is said: 

طلبِماِيحتاجِإليهِمنِالآياتِقياساًِعلىِماِقالهِ
كِماِنقلناه  .الغزاليِفيِاقتصادِالحديث،

كِفاية،ِلِّيختصقوله بالقرآن،ِبلِِِ:ِوتعليمهاِفرض
فرضِ تعليمهاِ العلومِ منِ الكفاياتِ فروضِ جميعِ
كِانِعلمهِفرضِعين،ِ كفاية،ِوذلكِظاهر.ِوأماِما

ِ.فتعليمهِفرضكِفايةِبالطريقِالأولى

ِ

 

 الفصل السابع عشر 

 )واجب العين وواجب الكفاية( 

وكماِيكونِبعضِالعلومِواجبِعين،ِوهوِعلمِماِ
والمكروهاتِ الواجباتِ منِ المرءِ حالِ فيِ يقعِ

كِذلكِيكونِبعضهاِواجبكِفاية ـِ ِ.التحريمية،

 

 الفصل الثامن عشر 

 )في المندوب عيناً( 

التيِهيِ العلومِ التصوفِوالّستقصاءِفيِ وهوِعلمِ
كِفايات،ِسوىِالّستقصاءِفيِعلمِالكلام،ِ فروض

المشكاة، الطيبيِفيِشرحِ قالِ السنة:ِيقالِمح لماِ يِ
اتفقِعلماءِالسلفِمنِأهلِالسنةِعلىِالنهيِعنِ
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“Studying kalām, investigating it, and engaging in 

debate beyond the amount of need is prohibited.” 

The “amount of need” is that by which one is able to 

establish orthodoxy and repel an opponent, as stated 

in al-Bazzāziyyah, and this corresponds to the rank 

of iqtiṣād, as mentioned earlier. 

Among what is mandūb is for one to study that which 

is farḍ kifāyah from among the sciences when there 

already exists someone fulfilling it. Also mandūb is 

for a person to learn the sunnahs and makrūh tanzīhī 

matters relevant to his circumstances. 

The science of medicine is considered mustaḥabb 

according to the majority, but farḍ kifāyah according 

to al-Ghazālī, as mentioned before. I say: it is not far-

fetched that learning Persian is among the mandūbāt, 

due to the need for it in some works of fatawā. 

Among the mustaḥabbāt also is knowledge of the 

Qurʾānic readings which are not mass transmitted 

(qirāʾāt shādhdhah), for there is no reason to deem 

them farḍ kifāyah—and Allah knows best. Similarly, 

knowledge of aḥādīth that are not ṣaḥīḥ, provided 

they are not fabricated, is mustaḥabb. 

Know that studying the sunnah on the basis of farḍ 

kifāyah is itself a sunnah kifāyah, like iʿtikāf during 

the last ten days of Ramaḍān. Likewise, is 

knowledge of the sunnahs and makrūh tanzīhī 

matters that pertain to the circumstances of the 

generality of people. 

Further, know that the science of dream 

interpretation (taʿbīr al-ruʾyā) is to be considered 

mustaḥabb, for the Prophet  صلى الله عليه وسلم interpreted his own 

dreams and the dreams of his Ṣaḥābah. In al-

Madārik, regarding Allah’s statement: “And He will 

teach you the interpretation of events” (12:6), it is 

الجدلِوالخصوماتِفيِالصفاتِوالزجرِعنِالخوضِ
وقالِفيِالخلاصة:ِتعلمِعلمِ .انتهى فيِعلمِالكلام،

منهيِ الحاجةِ قدرِ وراءِ والمناظرةِ فيهِ والنظرِ الكلامِ
وقدرِالحاجة:ِماِيقتدرِبهِعلىِإثباتِ .عنه،ِانتهى

مرتبةِ وهوِ البزازيةِ فيِ الخصم،ِكماِ ودفعِ المذهبِ
كِماِسبق ومنِالمندوبِتعلمِماِهوِفرضِ .الإقتصاد

ومنِالمندوبِ. كفايةِمنِالعلومِعندِوجودِالقائمِبه
فيِِ الواقعةِ التنزيهيةِ والمكروهاتِ السننِ المرءِ تعلمِ
حاله.ِوعلمِالطبِمستحبِعندِالجمهور،ِوفرضِ

سبقِ كِماِ الغزالي عندِ أنِ. كفايةِ يبعدِ ولِّ أقول:ِ
الحاجةِ لمساسِ الفارسيةِ تعلمِ المندوباتِ منِ يكونِ

ِِ في الفتاوىِإليهاِ المستحبات:ِ .بعضِكتبِ ومنِ
فرضِ لكونهاِ معنىِ لِّ إذِ الشاذة،ِ القراءاتِ معرفةِ
كفايةِواللِأعلم.ِوكذاِمعرفةِماِعداِالصحيحِمنِ

واعلمِأنِعلمِ .الوضعِ الأحاديثِإذاِلمِيكنِمقطوع
كِالّعتكافِ السنةِعلىِالكفايةِسنةِعلىِالكفاية،

رمضانِ منِ الأخيرِ العشرِ السننِ. فيِ علمِ وكذاِ
الواقعةِفيِحالِعامةِالخلق.ِثمِ والمكروهاتِالتنزيهية

اعلمِأنهِينبغيِأنِيكونِعلمِتعبيرِالرؤياِمستحباً،ِ
لأنِالنبيِصلىِاللِعليهِوسلمِعبرِرؤياِنفسهِورؤياِ
تعالى:ِ قولهِ فيِ )المدارك(ِ فيِ وقالِ أصحابه.ِ
﴿ويعلمكِمنِتأويلِالأحاديث﴾ِأيِتعبيرِالرؤيا،ِ

يِ تِفسيرهاِوكان أِعبرِوتعبيرها اِلسلام اِلنبيِعليه وسف
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said: meaning dream interpretation. And interpreting 

them is to explain them, and the Prophet Yūsuf was 

the most skilled of people in interpreting dreams.” 

Thus, it is recommended to become acquainted with 

a reliable book on the subject, such as Kitāb al-

Taʿbīr by Ibn Sīrīn. 

 

Chapter Nineteen: 

(On What Is Prohibited from Among the 

Sciences) 

This refers to the knowledge of matters that are 

ḥarām, but which do not actually occur in people’s 

circumstances, so that there is no fear of the majority 

of people becoming involved in them. Examples 

include learning magic and philosophy in a land 

where they have not spread and where there is no fear 

that most people will fall into them, istiqṣāʾ into the 

evidences of ʿilm al-kalām, argumentation with the 

deviant Islamic sects and with the philosophers in a 

land where their doctrines have not spread, and 

studying the science of the Astrology.  

Astrology is, according to some treatises, a discipline 

by which one infers earthly events from celestial 

configurations.  In the book al-Nawāzil it is stated: 

“To infer from the trajectory of the stars and the 

movements of the celestial spheres about events—by 

the decree of Allah and His predestination—is 

permissible, just as a physician infers from the pulse 

health or illness. But if one does not believe in the 

decree of Allah, or claims knowledge of the unseen 

by himself, he commits disbelief.” That is to say, one 

commits disbelief if he believes that the stars 

themselves have intrinsic effect, not merely that 

Allah customarily creates effects at their courses. 

اِنتهى لِلرؤيا، مِؤلفِ  .الناس عِلى اِلإطلاع فيستحب
ِ.فيهِمعتمدِ)ككتابِالتعبير(ِلّبنِسيرين

 

 

 الفصل التاسع عشر 

 )في المحرم من العلوم( 

أِحدِفلاِيخافِ يِقعِفيِحال اِلذيِلّ اِلحرام وهوِعلم
وقوعِأكثرِالناسِفيه،ِوهوِتعلمِالسحرِوالفلسفةِفيِ

فِيه،ِولِّيخاف يِفشيا لم وِقوعهمِ قطر اِلناس أِكثر على
أدلةِعلمِالكلام.ِومنهِ فيهما.ِومنهِالّستقصاءِفيِ
مجادلةِالفرقِالضالةِالإسلاميةِوالفلاسفةِفيِقطرِلمِ

أحكامِ تفش بعلمِ الّشتغالِ ومنهِ فيه.ِ عقائدهمِ
بِهِ يِعرف اِلرسائلِعلم بِعض النجوم،ِوهوِعلىِماِفي
الحوادثِ علىِ الفلكيةِ بالتشكلاتِ الّستدلّلِ

"بالنوازل":ِ .السفلية المسم ىِ الكتابِ فيِ قالِ
علىِ الأفلاكِ وحركاتِ النجومِ بسيرِ الّستدلّلِ
كِاستدلّلِالطبيبِ الحوادثِبقضاءِاللِوقدرهِجائز،
يعتقدِبقضاءِ الصحةِوالمرض،ِولوِلمِ بالنبضِعلىِ

يعنيِ .اللِأوِاد عىِعلمِالغيبِبنفسهِيكفر،ِانتهى
يكفرِإذاِاعتقدِتأثيرِالنجومِبالذاتِلِّبواسطةِماِ
جرىِعادتهِتعالىِعلىِخلقِالأثرِعندِسيرها،ِوكذاِ

بالعلامة عِندهِلّ مِن اِلغيب يِعلم أِنه اِد عى إِذا  .يكفر
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Likewise, he commits disbelief if he claims to know 

the unseen from himself, not by means of signs. 

Also among the prohibited sciences is music, sleight 

of hand (shaʿbadhah), and the science of letters (ʿilm 

al-ḥurūf), as Ibn Nujaym mentioned in al-Ashbāh 

wa-l-Naẓāʾir. 

As for music: it is the study of melodies and tones, 

a discipline established by the philosophers. 

As for shaʿbadhah: it is to cause something to 

appear to the eye contrary to its reality, due to the 

swiftness of the performer’s hand movements, as 

stated in al-Qāmūs. It is ḥarām, for it is mere play. 

As for the ʿilm al-ḥarf, it is the science of al-Jafr: a 

discipline by which the numerical values of the 

letters of the alphabet are applied according to a 

method mentioned in the book al-Jafr, its aim being 

to gain access to knowledge of future unseen 

events, as well as the subjugation and control of 

people. Ibn al-ʿArabī said: “The originator of this 

science was ʿAlī  عنه الله رضي , and its subject is the 

letters of the alphabet. Jaʿfar al-Ṣādiq was the one 

who delved into its depths and authored al-Khāfiyah 

on it. This knowledge is not disclosed except to one 

possessing great kashf and sound spiritual insight.” 

I say: it follows that engaging in it is permissible for 

one with profound kashf and sound insight, and such 

people are very few. For others, it is ḥarām, for it 

leads them to confusion and falsehood. 

Al-Ghazālī in the Iḥyāʾ said: “The sciences of magic 

and talismans are blameworthy, meaning it is 

prohibited.” Al-Ṭībī, in his Sharḥ al-Kashshāf, said: 

“The degrees of prohibition in the prohibited 

sciences differ in severity.” I say: what is apparent 

from the words of the scholars is that the most 

اِلحرفكِماِ اِلشعبذة،ِوعلم اِلموسيقى،ِوعلم ومنهِعلم
 .ذكرهِابنِنجيمِفيِالأشباهِوالنظائر

أماِالموسيقى:ِفهوِعلمِيبحثِفيهِعنِالنغماتِوقدِ
وضعتهِالفلاسفة.ِوأماِالشعبذة:ِفهيِإراءةِالشيءِ
بِغيرِماِعليهِحقيقتهِبسببِخفةِحركةِ اِلعين فيِرأي
فيحرمِ القاموس،ِ فيِ كِماِ الشيء لذلكِ المباشرِ يدِ

 .علمهِلأنهِلعب،ِويرادفهِالشعوذة

وأماِعلمِالحرفِفهوِعلمِالجفر،ِوهوِعلمِيعرفِبهِ
فيِكتابِ ذكرتِ علىِكيفيةِ الهجاءِ حروفِ رقمِ
الجفر،ِوغايتهِالإطلاعِعلىِالمغيباتِالآتيةِوتسخيرِ
اِلعلمِعليِ اِلعربي:ِواضعِهذا اِبن قِال الناسِوقهرهم.
الهجاء،ِوجعفرِ رضيِاللِعنه،ِوموضوعه:ِحروفِ

هِذا أِعماق غِاصِفي اِلذي هِو العلمِوصنفِِِالصادق
إلِّصاحبِ عليهِ يطلعِ العلمِلِّ وهذاِ الخافية.ِ فيهِ

أقول:ِفظهرِأنِ .كشفِعظيمِوذوقِسليم،ِانتهى
الّشتغالِبهِيجوزِلصاحبِالكشفِالعظيمِوالذوقِ
يِتخبطِويكذبِ لِغيرهِلأنه مِاِهم،ِويحرم السليمِوقليل

فيِِ .بسببه السحرِ)الإحياء(وقالِ علمِ ويذمِ ِ:
ِِ يعني وِيحوالطلسمات،ِ )شرحِرمانِ فيِ الطيبيِ قالِ

المحرمة.ِ العلومِ تحريمِ درجاتِ وتتفاوتِ الكشاف(:ِ
العلماءِأنِأشد هاِتحريماًِ كِلماتِ أقولِوالظاهرِمن
الفلسفةِالطبيعيةِوالإلهيةِخصوصاِلأنهِأكثرِأغاليطِ

كِمِذكرِفيِرسالةِ)المنقذِللغزالي( ِ.الفلاسفة
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severely prohibited of them are natural philosophy 

and metaphysical philosophy, for the majority of 

errors by the philosophers [are found in these 

chapters], as is mentioned in al-Ghazālī’s al-

Munqidh. 

 

Chapter Twenty: 

(The Ruling on Learning Logic) 

It is stated in al-Ashbāh: “After the explicit 

declaration of the prohibition of philosophy, logic is 

included within philosophy, for it is one of its 

preliminaries.” This gives the impression that it is 

prohibited like philosophy. But there is objection 

here: arithmetic is also part of philosophy, yet it is 

farḍ kifāyah. In sum, whatever a ḥarām depends 

upon does not itself become ḥarām; rather, what 

directly leads to ḥarām is ḥarām, and there is a 

difference between the two. Understand this well. 

Ibn Ḥajar [Al-Haytamī], in his Sharḥ al-Arbaʿīn, 

said: “The logic that is ḥarām is that which is 

intertwined with the doctrines of the philosophers. 

As for that which is free of this, as is commonly 

circulated today, there is no basis for prohibiting it.” 

I say: among the benefits of engaging in it is 

sharpening the mind. Al-Ghazālī said in al-Munqidh: 

“The mind is an instrument of religion, just as the 

sword is the instrument of battle. Sharpening the 

mind is like sharpening the sword. It is not 

permissible to sharpen the mind with prohibited 

sciences, for they contain harm; and because the 

mind can be sharpened with the religious sciences, 

from which no harm is feared.” 

I say: this suggests that sharpening the mind is 

mustaḥabb. I say rather it is farḍ kifāyah, and Allah 

 

 

 

 الفصل العشرون 

 )حكم تعلم المنطق( 

وِدخلِ اِلفلسفة، بِتحريم اِلتصريح بِعد اِلأشباه: قالِفي
اِلمنط اِلفلسفة أِنهِمنِمباديها.ِوهذاِيشعرِقفي يِعني ،

منِ الحسابِ لأنِ نظرِ وفيهِ بتحريمهِكالفلسفة.ِ
وبالجملةِإنِماِيتوقفِ .الفلسفةِمعِأنهِفرضكِفاية

بلِماِيؤديِإلىِالحرامِ عليهِالحرامِلِّيكونِحراماًِ
يكونِحراماًِوبينهماِفرقِفاعرف.ِقالِابنِحجرِفيِ
اِلمنطقِ هِو يِكونِحراماً اِلذي اِلمنطق اِلأربعين": "شرح
كِماِهوِ المخلوطِبعقائدِالفلاسفة،ِوأماِالمجردِمنها

أقول:ِومنِ .المتداولِاليومِفلاِوجهِلتحريمه،ِانتهى
الغزاليِفيِ قالِ الخاطر.ِ تشحيذِ بهِ الّشتغالِ فوائدِ
آلةِ الدينِكالسيفِ آلةِ الخاطرِ المنقذ":ِ "رسالةِ
كِتحديدِالسيف،ِولِّيجوزِ الجهاد،ِوتشحيذِالخاطر
تشحيذِالخاطرِبالعلومِالمحرمة،ِلأنِفيهاِمضرةِولأنِ
مِضرة،ِ مِنها اِلشرعيةِولِّيخاف يِشحذِبالعلوم الخاطر

أشِِ.انتهى الخاطرِمستحب.ِأقول:ِ تشحيذِ أنِ عرِ
اِلدينِ آِلة اِلخاطر أِعلم،ِلأن وِالل فِرضكِفاية بِل أقول

فيستحبِ .كماِصرحِبه،ِولأنِالأحْقِيفسدِالدين
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knows best, because the mind is the instrument of the 

religion, as he explicitly stated, and because the 

foolish one corrupts the dīn. 

Thus, it is mustaḥabb, or even farḍ kifāyah, to read 

some precise texts from among the religious or 

foundational sciences, in a manner that achieves the 

[goal of] sharpening of the mind, under the 

supervision of an intelligent scholar who delves into 

subtleties. Such a person is rarer than red sulfur. 

The first of such texts to be studied for sharpening 

the mind is Sharḥ al-Kāfiyah, which is restricted to 

brief questions and answers. It may be that on a 

single page one finds twenty questions and twenty 

answers. Yet it should be undertaken only after 

learning logic and argumentation. 

 

 

Chapter Twenty-One: 

(On the Ruling of Geomancy) 

It is stated in al-Maṣābīḥ: It is narrated from 

Muʿāwiyah ibn al-Ḥakam: “I said to the Prophet صلى الله عليه وسلم: 

Among us are men who write.” He صلى الله عليه وسلم said: “There 

was a Prophet among the Prophets who used to make 

lines; whoever’s lines is in accordance with his line, 

then that is [valid].” 

Al-Ṭībī said: It is said that this Prophet was Idrīs. The 

well-known reading is with khaṭṭahu in the 

accusative (Nasb), so that the subject is implied—

i.e., “whoever in accordance with his lines.” It is also 

narrated with it in the nominative (Rafʿ), so that the 

object is elided. The meaning of his words “then that 

اِلعلومِ اِلدقيقةِمن اِلنسخ بِعض يِفرضكِفايةِقراءة أو
اِلخاطرِ اِلآليةِعلىِوجهِيحصلِبهِتشحيذ أِو الشرعية
منِ ِ أعز  وهوِ الدقائق،ِ فيِ يخوضِ مدققِ عالمِ علىِ

ِالكبريتِالأحْر.ِ

"شرحِ الخاطرِ لتشحيذِ بهِ للاشتغالِ النسخِ وأولِ
اِلموجزة اِلأسئلةِوالأجوبة اِلمقصورِعلى وقدِِِ.الكافية"

وِعشرونِ عِشرونِسؤالًّ مِنه وِاحدة وِرقة وِجه يوجدِفي
جواباً،ِلكنِينبغيِأنِيكونِالّشتغالِبهِبعدِتعلمِ

ِ.المنطقِوالمناظرة

 

 

 الفصل الحادي والعشرون 

 )في حكم علم الرمل( 

قالِفيِالمصابيح:ِروىِعنِمعاويةِبنِالحكم:ِقلتِ
للنبيِصلىِاللِعليهِوسلم:ِمناِرجالِيخطون.ِقالِ
كِانِنبيِمنِالأنبياءِيخط،ِفمنِوافقِ عليهِالسلام:

إِدريسِعليهِ .خطهِفذاك اِلنبي اِلطيبي:ِقيلِذلك قال
ِِ أن والمشهورِ ِِِِ-السلام.ِ ليكونِِِ-خطه بالنصبِ

الفاعلِمضمراً،ِأيِوافقِخطه،ِورويِبالرفعِليكونِ
وِافقِ اِلذي ذِاك أِن فِذاك: قِوله وِمعنى المفعولِمحذوفاً.

وقيل:ِمعنىِفمنِوافقِخطهِلِّيوافقِِِِ.خطهِمصيباًِ
خطِأحدِخطِالنبي،ِلأنِخطِذلكِالنبيِمعجزة،ِ
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is [valid]” is: that whoever’s lines are in accordance 

with his lines is correct. 

It has also been said: the meaning of “whoever’s 

lines are in accordance with his lines” is that no 

one’s lines actually is in accordance with the lines of 

that Prophet, because his lines were a miracle. Thus, 

this is a deterrence and prohibition. Another 

interpretation is: its meaning is that one person’s 

lines may be in accordance with another’s lines, and 

that person is one possessing strong firāsah and 

perfection in knowledge—whereas the lines of 

others do not accord with his. According to this 

interpretation, it is a deterrent for those who lack 

firāsah and perfection in knowledge. 

The author of al-Nihāyah said: “It is a science well-

known among people, with many treatises composed 

on it, and it is practiced even to this day.” The 

method of the Arabs in drawing lines was: when a 

man intended some matter, he would take a stick and 

quickly draw numerous lines on the sand without 

calculation. Then he would erase them two by two: 

if an even number remained, it was a sign of good 

fortune; if an odd number remained, it was a sign of 

misfortune,” as stated by al-Ṭībī (Allah have mercy 

on him). 

I say: perhaps the reason it was named thus is what 

is stated in al-Ṣiḥāḥ: “Raml are the lines that appear 

on the legs of a wild cow, differing from the rest of 

its color.”  

The benefit of geomancy is conjecture concerning 

unseen matters—as Tashkubrīzādah stated in Miftāḥ 

al-Saʿādah—meaning, for one other than the 

Prophet for whom it was a miracle, in which case it 

yielded certainty. 

بعض،ِ يوافقِخط ِ معناه،ِ وقيل:ِ ونهي.ِ زجرِ فهذاِ
الفراسةِ قوةِ البعضِصاحبِ ذلكِ أيِ وهوِ خطَّه.ِ
فِالمعنىِ يِوافقِخطه. بِعضِلّ اِلعلم،ِوخط والكاملِفي
علىِهذاِزجرِمنِليسِلهِقوةِالفراسةِوالكمالِفيِ

عنه معروفِ .العلمِ علمِ هوِ النهاية:ِ صاحبِ قالِ
كِثيرة،ِوهوِمعمولِبهِإلىِالآن.ِ للناسِفيهِتصانيف
وكيفيةِخطِالعرب:ِأنِالرجلِمنهمِإذاِقصدِشغلاًِ
يأخذِخشباًِويخطِعلىِالرملِعلىِالعجلةِخطوطاًِ
كثيرةِبلاِحساب،ِثمِيمحوِخطينِخطين،ِفإنِبقيِ
علامةِ فهوِ فردِ بقيِ وإنِ الخير،ِ علامةِ فهوِ زوجِ

الطيبيِرحْهِاللالن قالهِ انتهى.ِ أقول:ِلعلِِِ.حوسة،ِ
اِلرملِخطوطِتكونِفيِ اِلصحاح: وجهِتسميتهِماِفي
انتهى.ِ لونها،ِ سائرِ تخالفِ الوحشيةِ البقرةِ قوائمِ
كِذاِقالهِطاشِ وفائدةِعلمِالرملِالتخمينِبالمغيبات،
كبريِزادهِفيِمفتاحِالسعادة،ِيعنيِلغيرِالنبيِالذيِ

ِ.هوِمعجزتهِفإنهِيفيدِاليقينِلهِ
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Chapter Twenty-Two: 

(On What Is Makrūh Taḥrīman to Learn) 

According to al-Ashbāh, this refers to poetry 

concerned with the love of women and the like—

whatever indicates vulgarity of mind. Qāḍī Khān 

said: “As for reciting the poetry of the Arabs that 

contains mention of lewd acts, wine, or boys, it is 

makrūh, because it is a mention of indecencies.” 

The author says: This applies when such things are 

mentioned literally. But if they are mentioned as an 

example to represent the states of those journeying to 

Allah Most High, then such poetry is not makrūh for 

seekers—neither taḥrīman nor tanzīhan—for it 

occurs in some of the poetry of the mashāyikh. Al-

Qushayrī narrated from some of them: 

So the company was intoxicated from cups 

passed around, 

And my intoxication was from the pouring of 

the wine-bearer. 

As for the statement of Qāḍīkhān—that it is 

makrūh—it must be qualified: If it is recited without 

melody. For reciting it with tune is ḥarām, as 

mentioned in the Iḥyāʾ, because it arouses unlawful 

desire and leads to it. Whatever leads to the ḥarām is 

itself ḥarām. We have already set this out in detail in 

our treatise on the clarification of singing. 

 

 

 

 الفصل الثان والعشرون 

 )فيما يكون تعلمه مكروهاً كراهة تحريم( 

الأشعارِالمتعلقةِبعشقِِِ-علىِماِفيِالأشباهِِِِِ-هوِِ
وقالِ العقل.ِ سخافةِ عنِ ينبئِ ماِ وأمثالهِ النساءِ
ذكرِ فيهِ مماِ العربِ أشعارِ قراءةِ وأماِ قاضيخان:ِ
الفسقِوالخمرِوالغلامِفمكروه،ِلأنهِذكرِللفواحش،ِ
انتهى.ِيقولِالفقير:ِهذاِإذاِذكرِشيءِمنهاِعلىِ

ىِطريقِتمثيلِأحوالِطريقِالحقيقة،ِوأماِإذاِذكرِعلِ
لِلسالكينِ يِكرهِذلك تِعالىِبها،ِفلا إِلىِالل السالكين

اًِولِّتنزيهاًِلوقوعهِفيِبعضِأشعارِالمشايخ،ِيمرِتحلِِّ
ِ:كماِنقلِالقشيريِعنِبعضهمِ

كِأسِ ِوكانِسكريِمنِالمديرِ …فأسكرِالقومِدور

ذاِلمِيكنِإنِيقيدِبماِِأِقولِقاضيخانِفمكروهِيجبِِ
كماِذكرِفيِِِ،ذِقراءتهاِبالتغنيِحرامإِِِ،قراءتهاِبلاِتغن

اليهِِ،الإحياء فتفضيِ الحرامِ وماِِِ،لأنهاِتحركِشهوةِ
وقدِفصلناِذلكِفيِرسالتناِِِ.يفضيِالىِالحرامِحرام

 .فيِبيانِالتغني
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Chapter Twenty-Three: 

(On What Is Mubāḥ to Learn) 

Such as poetry that does not contain mention of 

iniquity, but rather mention of permissible things 

such as mountains, the homeland, and separation. 

Likewise learning geometry, historical chronicles, 

and whatever follows their course. Thus, it is 

[written] in the Iḥyāʾ. 

 

 

 والعشرون   الثالث  الفصل

 )مباحاً   تعلمه   يكون  فيما(

ِذكرِِِبلِِِالفسق،ِِذكرِِفيهاِِليسِِِالتِيِِالأشعارِِِمثل
ِتعلمِِِوكذاِِوالفراقِِِوالوطنِِالجبالِِمثلِِِالمباحةِِِالأشياء
ِفِيِِكذاِِمجراها،ِِيجريِِوماِِالأخبارِِوتواريخِِالهندسة
 ِ.الإحياء

 

ِ

 

ِ

 

 

 


